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SEMPER MELIUS PROFUNDIUSQUE COGNOSCERETUR
NEC NON OPINIONIS HEBRAEORUM HAC DE RE RATIONES STRENUE AFFEREBAT

QuI
IN LUCEM EX COMMUNI OBLIVIONE ELATA IOANNIS KARSKI PERSONA,
CIVITATIS POLONAE UT DICITUR SUBTERRANEAE EMISSARIO HEROICO,

QUO CONSCIENTIA POLONORUM PUBLICA RESTITUTA EST, OPTIME MERUIT

QuI
DIFFICILIBUS POLONIAE DEMOCRATIAE ANNIS OCTOGESIMIS SAECULI PRAETERITI
SUA QUOQUE SYMPATHIA OPTIMA NEC NON ADIUTORIO |
CORPORATORUM HOMINUM FOEDERI, DICTO “SOLIDARNOSC”,
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Elie Wiesel

Urodezit si¢ w 1928 roku w przygranicznej miejscowo-
$ci Syhot Marmaroski w Siedmiogrodzie, ktéra obecnie
jest cze$cig Rumunii. W wicku lat 15 zostal wraz ze swoja
rodzing wywieziony do Auschwitz. W obozie zgingly je-
go matka i mlodsza siostra, natomiast dwdém starszym sio-
strom udalo si¢ przezy¢. Elie zostal nast¢pnie deportowa-
ny do Buchenwaldu wraz ze swoim ojcem, ktdry zmarl tuz
przed wyzwoleniem tego obozu w kwietniu 1945 roku.

Po wojnie Elie Wiesel podjat studia w Paryzu, a na-
stepnie pracowal jako dziennikarz. Znakomity francu-
ski pisarz Frangois Mauriac naméwit go, by spisat swoje
wspomnienia i przezycia z obozéw zagtady, co zaowoco-
walo wydaniem ksiazki Noc (La Nuiz). Ta na wpél au-
tobiograficzna powies¢ spotkata sie z szerokim uznaniem
w $wiecie i doczekata si¢ thumaczen na ponad 30 jezykow.

W roku 1978 prezydent Stanéw Zjednoczonych
Jimmy Carter nominowal Eliego Wiesela na stanowisko
przewodniczacego Prezydenckiej Komisji do Spraw Ho-
lokaustu. Dwa lata pézniej Wiesel stanal na czele amery-
kariskiej Rady Pamieci o Zagladzie (United States Holo-
caust Memorial Council). Jest takze przewodniczacym
Fundacji na Rzecz Ludzkosci (Elie Wiesel Foundation for



Elie Wiesel

Born in 1928 in Sighet, Transylvania, which is now
part of Romania. He was fifteen years old when he and
his family were deported by the Nazis to Auschwitz.
His mother and younger sister perished, his two old-
er sisters survived. Elie and his father were later trans-
ported to Buchenwald, where his father died shortly be-
fore the camp was liberated in April 194s.

After the war, Elie Wiesel studied in Paris and later
became a journalist. During an interview with the dis-
tinguished French writer, Francois Mauriac, he was
persuaded to write about his experiences in the death
camps. The result was his internationally acclaimed
memoir, Night (La Nuit), which has since been trans-
lated into more than thirty languages.

In 1978, President Jimmy Carter appointed Elie Wie-
sel as Chairman of the President’s Commission on the
Holocaust. In 1980, he became the Founding Chairman
of the United States Holocaust Memorial Council. He
is President of The Elie Wiesel Foundation for Human-
ity, an organization he and his wife created to fight in-
difference, intolerance and injustice. Elie Wiesel has



Humanity), kt6ra zatozyt wraz z zona w celu przeciwdzia-
lania obojetnosci, nietolerangji i niesprawiedliwosci. Elie
Wiesel otrzymat ponad sto honorowych tytuléw doktora
najwazniejszych uczelni wyzszych na calym swiecie.

Elie Wiesel, zagorzaly zwolennik paristwa Izrael, ak-
tywnie angazowal si¢ takze w sprawy Zydéw w bylym
Zwiazku Radzieckim, Indian Miskito w Nikaragui, za-
ginionych przeciwnikéw rezimu w Argentynie (despa-
recidos), uchodzcéw z Kambodzy, Kurdéw, ofiar glodu
iludobdjstwa w Afryce, a takze apartheidu w RPA oraz
ofiar wojny w bylej Jugostawii. Od ponad 15 lat Elie i je-
go malzonka Marion szczegdlnie angazuja si¢ w pomoc
mlodym Izraelczykom urodzonym w Etiopii, poprzez
osrodki edukacyjne Beit Tzipora Centers for Study and
Enrichment dzialajace w ramach ich fundacji.

Nauczanie zawsze odgrywalo istotng role w dziatal-
nosci Eliego Wiesela. Od 1976 roku wyktada na Wy-
dziale Humanistycznym Uniwersytetu w Bostonie jako
profesor w Katedrze Religioznawstwa oraz Katedrze Fi-
lozofii. Wezesniej (1972—1976) pehnit funkcje profeso-
ra réwniez w Instytucie Studiéw Judaistycznych na Ci-
ty University w Nowym Jorku oraz prowadzit go$cinne
wyktady na Wydziale Humanistyki i Mysli Spotecznej
Uniwersytetu Yale (1982—1983).

Elie Wiesel jest autorem ponad 6o publikacji ksiaz-
kowych, w tym wielu nagradzanych, m.in. Zebrak z Je-
rozolimy (A beggar in Jerusalem; Prix Médicis), The
Testament (Prix Livre Inter), The Fifih Son (nagroda



received more than 100 honorary degrees from institu-
tions of higher learning.

A devoted supporter of Israel, Elie Wiesel has also
defended the cause of Soviet Jews, Nicaragua’s Miskito
Indians, Argentina’s Desaparecidos, Cambodian refu-
gees, the Kurds, victims of famine and genocide in Af-
rica, of apartheid in South Africa, and victims of war
in the former Yugoslavia. For more than fifteen years,
Elie and his wife Marion have been especially devoted
to the cause of Ethiopian-born Israeli youth through
the Foundation’s Beit Tzipora Centers for Study and
Enrichment.

Teaching has always been central to Elie Wiesel’s
work. Since 1976, he has been the Andrew W. Mel-
lon Professor in the Humanities at Boston University,
where he also holds the title of University Professor. He
is a member of the Faculty in the Department of Reli-
gion as well as the Department of Philosophy. Previous-
ly, he served as Distinguished Professor of Judaic Stud-
ies at the City University of New York (1972-1976) and
the first Henry Luce Visiting Scholar in Humanities
and Social Thought at Yale University (1982-1983).

Elie Wiesel is the author of more than sixty books
of fiction and non-fiction, including 4 Beggar in Je-
rusalem (Prix Médicis winner), The Testament (Prix
Livre Inter winner), The Fifth Son (winner of the



miasta Paryza The Grand Prize in Literature), dwéch
toméw swoich pamictnikéw: Whzystkie rzeki plyng do
morza (All Rivers Run to the Sea) oraz ...a morze nie jest
nigdy petne (And the Sea is Never Full), a takze najnow-
szej powiesci The Sonderberg case.

Za swoja dzialalno$¢ literacka oraz obrone¢ praw
czlowicka Elie Wiesel byt wielokrotnie nagradzany,
m.in. Prezydenckim Medalem Wolnosci (Presiden-
tial Medal of Freedom), Zlotym Medalem Kongresu
(US. Congressional Gold Medal), amerykariskim Na-
rodowym Medalem Humanistyki (National Huma-
nities Medal), Medalem Wolnos$ci (Medal of Liberty)
oraz Krzyzem Wielkim francuskiej Legii Honorowej.
W 1986 roku Elie Wiesel zostal laureatem pokojowe;j
Nagrody Nobla i to whasnie po tym wydarzeniu wraz
ze swoja malzonka Marion zalozyl Fundacj¢ na Rzecz
Ludzkosci (Elie Wiesel Foundation for Humanity).



Grand Prize in Literature from the City of Paris), two
volumes of his memoirs, A/ Rivers Run to the Sea and
And the Sea is Never Full, and most recently The Son-
derberg Case.

For his literary and human rights activities, he has
received numerous awards including the Presidential
Medal of Freedom, the U.S. Congressional Gold Medal,
the National Humanities Medal, the Medal of Liberty,
and the rank of Grand-Croix in the French Legion of
Honor. In 1986, Elie Wiesel won the Nobel Prize for
peace, and soon after, Marion and Elie Wiesel estab-
lished The Elie Wiesel Foundation for Humanity.



UCHWAEA NR 101/2014
SENATU
UNIWERSYTETU PAPIESKIEGO
Fana Pawra Il w KRAKOWIE

2z dnia 15 grudnia 2014 roku
w sprawie

nadania godnosci doktora honoris causa
Uniwersytetu Tapieskiego Fana Pawta Il w Kyakowie
na wniosek Wydziatu Filozoficznego
prof. Eliemu Wieselowi

W oparciu o art. 20 pkt 8 Statutu Uniwersytetu Pa-
pieskiego Jana Pawta II w Krakowie Senat UPJPII na
wniosek Rady Wydziatu Filozoficznego po uzyskaniu
nihil obstat Kongregacji Edukacji Katolickiej, a takze na
podstawie pozytywnych recenzji prof. dr. hab. Andrze-
ja Zolla oraz ks. prof. dr. hab. Eukasza Kamykowskie-
go postanawia nada¢ prof. Eliemu Wieselowi godnos¢
doktora honoris causa Uniwersytetu Papieskiego Jana
Pawta IT w Krakowie w szczegdlnosci za:

— niezlomne zaangazowanie w walk¢ o obrone godno-
$ci czlowieka stanowigcej podstawe wolnosci oraz
praw czlowieka i obywatela;

— niestrudzone podejmowanie wysitkéw zmierzaja-
cych do glebszego zrozumienia przez spoleczenstwa



‘RESOLUTION NO. 101/2014
OF THE SENATE OF
THE PONTIFICAL ‘UNIVERSITY
oF JoHN PauL Il IN KR4AKOW

of December 15, 2014 on

awarding Prof. Elie Wiesel with
a degree of doctor honoris causa of
the Pontifical University of John Paul Il in Krakow
upon a request filed by the Faculty of Philosophy

Based upon Art. 20 Item 8 of the Statutes of the
Pontifical University of John Paul II in Krakow, the
Senate of the University, pursuant to a request filed by
the Council of the Faculty of Philosophy, on receiving
nihil obstat from the Congregation for Catholic Edu-
cation, and having accepted the positive recommenda-
tions submitted by Prof. Andrzej Zoll and Rev. Prof.
Eukasz Kamykowski, hereby adopts the Resolution to
award Prof. Elie Wiesel with the degree of doctor ho-
noris causa of the Pontifical University of John Paul II
in Krakow, particularly in recognition of his merit in:
— his firm commitment to the struggle for human dig-

nity as a fundament of freedom, human rights and

the rights of the citizen;



zbrodni Holokaustu oraz przyblizanie stanowiska
zydowskiego w tej sprawie;

— wydobycie z zapomnienia i przywrécenie $wiado-
mosci zbiorowej Polakéw postaci Jana Karskie-
go — bohaterskiego emisariusza Polskiego Panstwa
Podziemnego;

— dowody sympatii i poparcia dla ,Solidarnosci”
w trudnych dla polskiej demokracji latach 80.;

— pi¢tnowanie poprzez programy edukacyjne skie-
rowane ku mlodziezy i inne dziatania fundacji The
Elie Wiesel Foundation for Humanity zbrodni lu-
dob¢jstwa, antysemityzmu, nietolerancji, obojetno-
$ci i ksenofobii.

ks. prof- dr hab. Woajciech Zyzak

rektor

Krakéw, 15 grudnia 2014



— his tireless efforts to build a deeper understanding
of the crime of the Holocaust among socicties and
to clucidate the Jewish point of view in this matter;

— his restoring the legendary figure of Jan Karski, a he-
roic courier of the Polish Underground State, to the
public memory of the Poles and people worldwide;

— his outright sympathy and support for the move-
ment of “Solidarity” in 1980s, in a difficult time for
Polish democracy;

— his tireless determination to combat the crimes of
genocide, anti-Semitism, intolerance, indifference
and xenophobia through youth-focused programs
and other activities of The Elie Wiesel Foundation
for Humanity.

Rev. Prof- Wojciech Zyzak

rector

Krakow, December 15, 2014



ks. prof. dr hab. Lukasz Kamykowski

Recenzja

dorobku profesora Eliego Wiesela

w zwiqzku z przewodem o nadanie
godnosci doktora honoris causa

praez ‘Wydzial Filozoficzny
Uniwersytetu Papieskiego fana Pawlta IT
w Kyrakowie

(harakterystyka dorobku

Trudno jest napisa¢ recenzj¢ oceniajaca dorobek
cztowieka, ktéry otrzymat juz dziesigtki doktoratéw
honorowych, gdyz stat si¢ — przez swoje stowo i dzia-
talnos¢ — symbolem. Poniewaz jednak jest to wymaga-
ne przez procedury i zaufano mi, ze podotam, przed-
stawiam krotka charakeerystyke, z pelng $wiadomoscia,
ze bardzo subiektywnie wybieram zdarzenia dla mnie
szczegdlnie poruszajace w zyciorysie profesora Eliego
Wiesela.

Kandydat do godnosci doktora honoris causa jest,
oczywiscie, takze profesorem uniwersyteckim. Po stu-
diach na Sorbonie w latach 1948-1951 poczatko-
wo zajmowatl si¢ gléwnie pracy reporterska dla pism



Rev. Prof. Lukasz Kamykowski

Recommendation

Jfor the Faculty of Philosophy and the Senate of the
Pontifical University of John Paul 11 in Kyakow
pursuant to the Resolution

on awarding

Professor Eliezer Wiesel

with a degree of doctor honoris causa

Achievements

It is not an casy task to review the achievements of
a person who has been previously awarded with dozens
of honorary doctorates, a person who, through his words
and activities, has already become a symbol per se. Since it
is a formal requirement and I have been entrusted to ful-
fill this assignment, I shall hereby present a brief character-
ization of the achievements of Professor Elie Wiesel, fully
aware that I can only make a purely subjective selection of
just some “glimpses” from his life, those particularly mov-
ing and important from my personal perspective.

The Candidate to the distinction of doctor honoris cau-
sa is also a university professor himself. After his studies at
the Sorbonne in the years 1948-1951 he initially worked
as a correspondent for the French and Israeli newspapers.



francuskich i izraelskich, w 1956 roku przenidst si¢ do
Stanéw Zjednoczonych (obywatelstwo uzyskal w 1963
roku) i tam zostal profesorem w City University of New
York (1972~1976), 2 od 1976 roku wykfadat na Uniwer-
sytecie w Bostonie. Znany jest jednak przede wszystkim
jako twoérca wielu dziel literackich oraz zaangazowa-
ny w obrong Zydéw i dyskryminowanych mniejszoéci
dziatacz spoleczny i z tego tytutu laureat pokojowej Na-
grody Nobla z roku 1986. Uznana dziatalnos¢ literacka,
zwlaszcza uswiadamiajaca traume zaglady Zydéw euro-
pejskich i jej konsekwencje moralne, data skutecznos¢
i rozglos jego wystapieniom na forach politycznych.
Omoéwimy wige te dwie czesci jego dorobku, by nastep-
nie przej$¢ do szczegdlnych powodéw, dla keérych wy-
daje si¢ odpowiednie, by godnoé¢, o ktdrej mowa, nadat
mu Wydzial Filozoficzny Uniwersytetu Papieskiego Ja-
na Pawtla IT w Krakowie.

Dziela literackie

»MJj ojciec, czlowick oswiecony, wierzyt w czto-
wieczenstwo. M¢j dziadek, gorliwy chasyd, wierzyt
w Boga; pierwszy nauczyl mnie méwié, drugi — $pie-
wal. Obaj kochali opowiesci. Czgsto, opowiadajac, sty-
sz¢ whasnie ich glos. Spoza zgietku huraganu pomruk
tych gloséw wciaz wiaze tego, ktdry przezyl, z ich pa-
miecig” — tak wprowadza Elie Wiesel w pierwszy tom



In 1956 he moved to the United States (where he was giv-
en American citizenship in 1963), became a professor at
the City University of New York (1972-1976) and from
1976 he lectured at the University of Boston. Professor
Wiesel is, however, predominantly known as an author of
numerous literary works and as a social activist involved
in the defense of Jews and other discriminated minorities,
for which he was awarded with the Nobel Peace Prize in
1986. His widely recognized literary activity, in particu-
lar raising awareness of the trauma of the Holocaust and
its moral consequences, resulted in his numerous success-
ful public appearances and helped to spread his message
worldwide. In this review I shall initially focus on those
two aspects of the Candidate’s achievements and then
I shall present in detail the rationale and justification for
conferring the honorary distinction upon Professor Wie-
sel by the Faculty of Philosophy of the Pontifical Univer-
sity of John Paul II in Krakow.

Literary works

“My father, an enlightened spirit, believed in
man. My grandfather, a fervent Hasid, believed in
God. The one taught me to speak, the other to sing.
Both loved stories. And when I tell mine, I hear their
voices. Whispering from beyond the silenced storm,
they are what links the survivor to their memory.” In
this way Elie Wiesel introduces the first volume of his



swych Celebracji chasydzkich'. Urodzony w 1928 roku
w Syhocie Marmaroskim (Sighetu Marmatiei) na po-
graniczu Siedmiogrodu i Rusi Zakarpackiej, w rodzinie
zydowskiej, jako chlopiec otrzymal wyksztatcenie reli-
gijne whasciwe dla swego $rodowiska. W wieku 15 lat,
wiosng 1944 roku, zostal deportowany wraz z rodzi-
ng do Auschwitz, gdzie $mieré w komorze gazowej po-
niosly jego matka i siostry, a w ramach ewakuacji obozu
o$wiecimskiego — do Buchenwaldu, gdzie z wycienicze-
nia umar} tez jego ojciec.

Po wojnie Wiesel stal si¢ piewca zycia i $mierci
zydowskiego $wiata, zapamietanego z dzieciristwa przez
pryzmat rodzinnej tradycji i utraconego w pickle zaglady
Zydéw europejskich, ktore jako pierwszy zaczat nazywaé
Holokaustem. Osiedlit si¢ poczatkowo we Francji, gdzie za
namowga Frangois Mauriaca zaczat tworzy¢ literature, prze-
tamujac w niej dotychczasowe milczenie na temat przezy¢
z hitlerowskich obozéw. W 1956 roku przenidst si¢ do Sta-
néw Zjednoczonych, lecz nie przestal opowiadaé po fran-
cusku, w r6znych gatunkach literackich, loséw zydowskich
dawnych i aktualnych, ze szczegdlnym cieniem przezytej
w miodych latach eksterminacji swego ludu.

Sam nazywa siebie wlasnie ,opowiadajacym” (/e con-
teur): ,,[Autor| nie pretenduje ani do roli historyka, ani
do roli filozofa; jedyna, w jakiej si¢ widzi, jest rola — bar-
dziej skromna i ograniczona — opowiadajacego, ktéry

1 E. Wiesel, Célébration hassidigue. Portraits er légendes,
Paris 1972, s. 7. Przeklad wlasny — E. K.



Hasidic Celebrations'. Born in 1929 in Sighet, a bor-
der town in Transylvania in the Carpathian moun-
tains to a Jewish family, Elie Wiesel as a young boy
received a religious education appropriate for his so-
ciety. At the age of 15, in the spring of 194 4, together
with his family he was deported to the concentra-
tion camp in Auschwitz, where his mother and sisters
died, and then was evacuated to Buchenwald, where

he lost his father.

After the war, Elie Wiesel became a glorifier of the
life and death of the Jewish world, remembered from
his childhood through the perspective of family tradi-
tion, lost in the hell of the genocide of European Jews,
which he, as first, called the Holocaust. Initially he set-
tled in France, where encouraged by Frangois Mauriac
he began his literary career, thus breaking his earlier si-
lence on the experience of Nazi concentration camps.
In 1956 he moved to the United States; but continued
to tell his Jewish stories in French using various literary
genres, focusing in particular on the extermination of
his people experienced in his youth.

Elie Wiesel describes himself as neither a histori-
an nor a philosopher but expresses himself as a “story-
teller” (le conteur), whose role is humble and limited,

1 E. Wiesel, Célébration bﬂssidique. Portraits et le:gena'e.v,
Paris 1972, p. 7.; the English version: Souls on Fire: Portvaits and
Legends of Hasidic Masters, New York 1972, p. 1



przekazuje, przede wszystkim za pomocg stowa, to, co
przejal, tak wiernie, jak to mozliwe, lecz uzyczajac prze-
kazowi swojego glosu i swojego akcentu, a czasami tak-
ze swego zachwytu czy po prostu swego zaru™ — pisze
Wiesel dalej w swym wprowadzeniu. To, co odnosi si¢
w pierwszym rzedzie do grupy jego pism relacjonuja-
cych tradycje zydowska, zwlaszcza chasydzka?, charak-
teryzuje w pewnej mierze calg jego twérczos¢ literacka
i juz ze wzgledu na sama forme jest godne uwagi w re-
fleksji zar6wno nad historia, jak i nad filozofia, a zwlasz-
cza nad ich powigzaniem. Oddaje specyfike pamie-
ci o wydarzeniach, ktérych znaczenie jest uniwersalne,
tak istotng dla mysli zydowskiej i lezaca réwniez u pod-
staw chrzescijanstwa. Ukazuje sposob i granice przeka-
zu zbiorowej pamieci narodu.

Oczywiécie Elie Wiesel jest znany przede wszyst-
kim ze wzgledu na treé¢ swego przekazu, wychodzacego

2 Tamze,s. 9. Przektad whasny - E.K.

3 Naleza tu oprécz dziela cytowanego inne pozycje z cy-
klu ,celebracji”: Célébration biblique. Portraits er légendes, Paris
1975; Contre la mélancolie. Célébration hassidique II, Paris 1981;
Célébration talmudique. Portraits et légendes, Paris 1991; Célébra-
tion prophétique. Portraits et légendes, Paris 1998, a takze eseje po-
$wigcone poszczegdlnym postaciom: Job ou Dien dans la tempéte
[wspétautorstwo z J. Eisenberg], Paris 1986; Le chant qui habi-
te le chant [komentarze do Songes, énigmes et paraboles Rabbie-
go Nachmana z Bractawia], Paris 2002; Rashi. Ebauche d'un por-
trait, Paris 2010. Wiesel jest tez autorem komentarza do Hagady:
La Haggadah de Pique, ilustracje: M. Podwal, Paris 1997.



merely a teller who “transmits what was given to him,
as faithfully as possible, yet lending it its own voice
and intonation and sometimes his wonder or sim-
ply: his fervor”> What primarily refers to the catego-
ry of his literary activity describing the Jewish tradi-
tion, especially Hasidic?, also characterizes his entire
writing to a certain degree, and owing to its specific
form, it is noteworthy in the reflection on both the
history and philosophy, and particularly on the in-
terrelations between the two. It reflects the specific-
ity of remembering the events which have a univer-
sal meaning, so crucial for the Jewish thinking and so
fundamental also for Christianity. His writing shows
the way and limits of conveying the collective mem-
ory of a nation.

Needless to say, Elie Wiesel is widely recognized first
of all for the content of his message, stemming from the

> Ibidem, p. 9.

3 Apart from the quoted work, also other positions from
the cycle of “celebrations” belong here: Célébration biblique. Por-
traits et légendes, Patis 1975; Contre la mélancolie. Célébration has-
sidique 11, Paris 1981; Célébration talmudique. Portraits et légen-
des, Paris 1991; Célébration prophétique. Portraits et légendes, Paris
1998, and also the essays devoted to various characters: Job ou Dieu
dans la tempéte [co-author: J. Eisenberg], Paris 1986; Le chant qui
habite le chant [commentaries to Songes, énigmes et paraboles of
Rabbi Nachman of Bratzlav], Paris 2002; Rashi. Ebauche d'un
portrait, Paris 2010. Wiesel is also an author of the commentary to
La Haggadah de Pigue, illustrated by: M. Podwal, Paris 1997.



wciaz na nowo od traumy $wiadkéw Zaglady ku pyta-
niom, jakie ich do$wiadczenie stawia im samym, ludo-
wi zydowskiemu i $wiatu. Swiatowa stawe przyniosta
mu niewielka ksigzeczka Noc (La Nuit)*. Francuska ad-
aptacja wezesniejszych wspomnien (Un di Velt Hor Ge-
shvign’) wydanych w jezyku jidysz i adresowanych do ro-
dakdw, na kedrych spisanie i opublikowanie odwazyt si¢
autor po ponad dziesigciu latach od relacjonowanej hi-
storii, znacznie skrécona i zreinterpretowana przez nie-
go w sposob zrozumialy dla czytelnika spoza kregow
zydowskich, nabrala niezwyktej nosnosci i wraz z kilko-
ma innymi, podobnymi $wiadectwami ukazafa $wiatu
groze Holokaustu widziana od wewnatrz. W nastgpnych
latach autor Nocy uzupelnit swe $wiadectwo dwiema po-
wiesciami: LAube (Swit) i Le Jour (Dzien)’, umieszczajac
ich akcje w latach powojennych. Zadaje w nich pytanie
o to, czy i jakie zycie jest mozliwe dla $wiadkéw Zagtady,
gdy mimo wszystko historia $wiata toczy si¢ dalej.
Osobista odpowiedz autora wyraza si¢ w zaangazo-
waniu pidra, a takze zdobytej dzicki sukcesowi litera-
ckiemu Nocy fortuny w ochrong¢ pamicci o dokonanych
zbrodniach ludobdjstwa i przeciwdziatanie nastgpnym.
Uzywajac réznych form literackich: od reportazu przez

4 La Nuit. Témoignage, Paris 1958 (przekiad polski z wer-
sji angielskicj: E. Horodyska, Noc, Oswigcim 1992).

s Buenos Aires 1956.

6 Paris 1960.

7 Paris 1961.



trauma of genocide survivors and moving towards the ex-
perience-induced questions which they ask themselves, the
Jewish people and the world. He gained a worldwide pop-
ularity through the booklet Night (La Nuit)*, a French ad-
aptation of his earlier memoir (Un di Velt Hot Geshvign’),
published in Yiddish and addressed to his compatriots,
written after ten years of silence about the Holocaust. The
shortened adaptation, reinterpreted by the author to be
better understood by a non-Jewish reader, turned out to be
an exceptionally powerful message and, alongside several
other such pieces of evidence, showed the world the horror
of the Holocaust as perceived by an insider. In the follow-
ing years, the author of Night extended and complement-
ed his testimony with two novels: ZAube (Dawn)® and Le
Jour (Day)’, placing their story in the post-war era. In these
parts of the trilogy the author asks if any life, and what
kind of life, is possible for the genocide survivors when, in
spite of it all, the history of the world goes further.

A personal answer of the author to these questions
is expressed by the commitment of his writing and by us-
ing the funds from the literary success of his international
bestseller Night for the protection of the memory of geno-
cide and counteracting the results of further such crimes.

4 La Nuit. Témoignage, Paris 1958 (English translation:
M. Wiesel, Night, New York, revised edition 2006).

s Buenos Aires 1956.

6 Paris 1960.

7 Paris 1961.



opowiadanie® i powies¢® po dramat”, laczac tez w jed-
nej publikacji rozne formy wypowiedzi”, Wiesel apeluje
do czytelnikéw o odwazna i zaangazowana postawe wo-
bec nowych form antysemityzmu, odradzajacych si¢ dys-
kryminacji na tle rasowym czy wyznaniowym, wobec nie-
nawisci, wojen, czystek etnicznych w réznych czgéciach
$wiata. Z biegiem lat, gdy Elie Wiesel stat si¢ postacia po-
wszechnie znang, pojawialy si¢ tez coraz czgsciej publika-
cje majace forme dialogu z innymi osobistosciami™.

8 Le Golem, ilustracje: M. Podwal, Monaco 1983; Le roi
Salomon et sa bague magique, i[ustracjc: M. Podwal, Monaco
1999; Ceeur ouvert, Paris 2011.

9 La Ville de la chance, Paris 1962 (Prix Rivarol 1964);
Les Portes de la forét, Paris 1964; Le Mendiant de Jérusalem, Pa-
ris 1968 (Prix Médicis 1968; przektad polski: Zebrak z Jerozolimy,
przel. K. i K. Pruscy, Warszawa 2007); Le Serment de Kolvillig,
Paris 1973; Le Testament d'un poéte juif assassiné, Paris 1980 (Prix
du Livre Inter 1980, Prix des Bibliothécaires 1981); Le cinquiéme
fils, Paris 1983 (Grand Prix du Roman de la Ville de Paris 1983);
Le crépuscule au loin, Paris 1987; Loublié, Paris 1989; Les juges, Pa-
ris 1999 (przeklad polski: Sgdziowie, thum. B. Kocowska, Wroclaw
2006); Le temps des déracinés, Paris 2003; Un désir fou de danser,
Paris 2006; Le Cas Sonderberg, Paris 2008; Otage, Paris 2010.

10 Zalmen ou lafolie de Dieu, Paris 1968; Le procés de Sham-
gorod tel quil se déroula le 25 février 1649, Paris 1979.

11 Le Chant des morts, Paris 1966; Entre deux soleils, Paris
1970; Un Juif anjourd’hui, Paris 1977; Paroles détranger, Pa-
tis 1982; Signes dexode, Paris 198s; Silences et mémoire d’hommes,
Paris 1989; Doz viens-tu?, Paris 2001; Et o1t vas-tu?, Paris 2004.

12 Mémoire & deux voix, avec F. Mitterrand, Paris 1995; Se
taire est impossible, avec J. Semprun, Paris 1995; Le mal et lexil :



Existimatio

Employing various literary genres, ranging from reportages,
through short stories®, novels®, drama* and combining vari-
ous literary forms in one publication”, Wiesel appeals to his
readers for courage and commitment against new forms of
anti-Semitism, the resurgence of racism or religious discrim-
ination, against hate, wars and ethnic cleansing in different
parts of the world. As Elie Wiesel becomes a widely recog-
nized public figure, he more often resorts in his writing to
the form of a dialogue with other important personalities®.

8  Le Golem, illustrated by: M. Podwal, Monaco 1983; Le
r0i Salomon et sa bague magique, illustrated by: M. Podwal, Mo-
naco 1999; Ceeur ouvert, Paris 2011.

9 La Ville de la chance, Paris 1962 (Prix Rivarol 1964); Les
Portes de la forét, Paris 1964; Le Mendiant de Jérusalem, Paris
1968 (Prix Médicis 1968); Polish translation: Zebrak z Jerozolimy,
przekt. K. & K. Pruscy, Warszawa 2007); Le Serment de Kolvillig,
Paris 1973; Le Testament d'un poéte juif assassiné, Paris 1980 (Prix
du Livre Inter 1980, Prix des Bibliothécaires 1981); Le cinquiéme
fils, Paris 1983 (Grand Prix du Roman de la Ville de Paris 1983); Le
crépuscule, au loin, Paris 1987; Loublié, Paris 1989; Les juges, Paris
1999 (Polish translation: Sedziowie, ttum. B. Kocowska, Wroctaw
2006); Le temps des déracinés, Paris 2003; Un désir fou de danser,
Paris 2006; Le Cas Sonderberg, Paris 2008; Otage, Paris 2010.

10 Zalmen ou lafolie de Dieu, Paris 1968; Le procés de Sham-
gorod tel quil se déroula le 25 février 1649, Paris 1979.

11 Le Chant des morts, Paris 1966; Entre deux soleils, Paris
1970; Un Juif anjourd’hui, Paris 1977; Paroles détranger, Pa-
tis 1982; Signes dexode, Paris 198s; Silences et mémoire d’hommes,
Paris 1989; Doz viens-tu?, Paris 2001; Et on vas-tu ?, Paris 2004.

12 Mémoire 4 deux voix, avec F. Mitterrand, Paris 1995; Se
taire est impossible, avec J. Semprun, Paris 1995; Le mal et [exil:
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Na polskim czytelniku starszego pokolenia wielkie
wrazenie robi duzo mniej znany niz Noc reportaz z krét-
kiej podrézy po Zwiazku Radzieckim w 1965 roku®,
w ktérym Wiesel w dojrzalej formie literackiej, niezwykle
zwiezle i trafnie zdaje opisuje atmosfere zastraszenia, za-
ktamania i izolacji, w jakiej w systemie sowieckiej dyktatu-
ry zyja wspolnoty religijne, w tym przypadku zydowskie.

Z biegiem lat jednak Elie Wiesel stawat si¢ coraz
bardziej znany i rozpoznawany w $wiecie jako rzecznik
Zydéw, zwlaszcza ocalalych z Holokaustu, i jako glos
sumienia w sprawach i konfliktach o skali mi¢dzynaro-
dowej. Sam zdaje sobie z tego sprawe i daje temu wyraz
w swej autobiografii podzielonej na dwie czgéci', wy-
znaczajace t¢ wlasnie zmiang dominanty jego zaangazo-
wania i dziafalnogci.

»Przeciwieistwem miloéci nie jest nienawis¢, lecz

obojetno$¢. Przeciwienstwem sztuki nie jest kicz, lecz

10 ans aprés, avec M. de Saint-Cheron, Paris 1999; Espérer en-
vers et contre tout : Un juif et un chrétien aprés Auschwitz, avec
J. B. Metz [rozmowy z 1993], Paris 2012.

13 Les Juifs du silence, Paris 1966; korzystalem z przekladu
angielskiego: The Jews of silence, przeklad i postowie: N. Kozo-
doy, New York 1967.

14 Tous les fleuves vont 4 la mer (Mémoires I), Paris 1994;
...et la mer west pas remplie (Mémoires I1), Paris 1996.



The Polish readers of an older generation are deeply
impressed by the reportage from a short journey around
the Soviet Union in 1965%, far less known than Night,
where Wiesel in a mature literary form, briefly and ac-
curately reports the atmosphere of repression, hypocrisy
and isolation, in which religious communities, in this case
Jewish, had to live in the system of Soviet dictatorship.

Elie Wiesel has become more and more recognized
worldwide as a spokesman of the Jewish people, in par-
ticular the survivors of the Holocaust, and as a voice of
conscience in international matters and conflicts. He
must have been fully aware of that as it is clearly reflec-
ted in his autobiography which is divided into two
parts,"* marking this very change of the dominant of his
commitment and public activity.

(ommitment to promoting peace

“The opposite of love is not hate, it’s indifference.
The opposite of art is not ugliness, it’s indifference. The

10 ans apreés, avec M. de Saint-Cheron, Paris 1999; Espérer en-
vers et contre tout: Un juif et un chrétien aprés Auschwitz, avec
J. B. Metz [interviews from 1993], Paris 2012.

13 Les Juifs du silence, Paris 1966; English version: The Jews
of Silence: a Personal Report on Soviet Jewry, translation and af-
terward: N. Kozodoy, New York 1967.

14 Tous les flewves vont a la mer (Mémoires I), Paris 1994;
...et la mer nest pas remplie (Mémoires I1), Paris 1996.



obojetno$¢. Przeciwienistwem wiary nie jest here-
zja, lecz obojetnosé. I przeciwienstwem zycia nie jest
$mier¢, lecz obojetnos¢” — taka dewiza, zaczerpnie-
tg z wystapien Wiesela, opatrzono internetowg stro-
n¢ informacyjng fundacji The Elie Wiesel Foundation
for Humanity®. Fundacja zostala zalozona przez mat-
zonkéw Eliego i Marion Wieseléw wkrétce po uhono-
rowaniu autora Nocy pokojowa Nagroda Nobla i odtad
jej misja jest ,zakorzeniona w pamieci o Holokauscie
walka z obojetno$cia, nietolerancja i niesprawiedliwos-
cig przez miedzynarodowy dialog i skierowane ku mto-
dziezy programy promujace akceptacje, zrozumienie
i réwnos$¢™®. Tematyka organizowanych konferencji
wiaze si¢ z wyzwaniami etycznymi wsp6lczesnosci, tak
aby pobudza¢ do dziatania i zmian. Fundacja organizuje
tez spotkania laureatéw Nagrody Nobla, zeby mobilizo-
wac ich do wystapient w obronie pokoju i ludzkiej god-
nosci. Sam Wiesel tlumaczyt intencje swej dziatalnosci
spolecznej w przeméwieniu z okazji odebrania nagro-
dy pytaniem zydowskiego chlopca, ktéry dowiedziat
si¢ o Zagtadzie. Wcigz dreczy ono jego sumienie: ,Co
zrobilidcie z moja przyszioscia? Co zrobiliscie z waszym
zyciem?”. Jedyna odpowiedZ to prébowal co$ zrobié.
W imieniu swego pokolenia, w imieniu tych, ktérym
udalo si¢ przezy¢, Wiesel odpowiada: ,My wiemy, ze
kazda chwila jest chwilg faski, kazda godzina — darem.

15 www.eliewieselfoundation.org/aboutus.aspx [9.12.2014].
16 Tamze.



opposite of faith is not heresy, it’s indifference. And the
opposite of life is not death, it’s indifference.” Such a mot-
to, taken from Wiesel’s speeches, can be seen on the web-
site of The Elie Wiesel Foundation for Humanity.” The
institution was established by Elie Wiesel and his wife
Marion soon after the author of Night was awarded the
Nobel Peace Prize and the Foundation’s mission “root-
ed in the memory of the Holocaust, is to combat indif-
ference, intolerance and injustice through internation-
al dialogue and youth-focused programs that promote
acceptance, understanding and equality.”® The confer-
ences organized by the Foundation focus on the themes
of contemporary moral challenges and serve as a catalyst
for action and change. The Foundation also coordinates
meetings of Noble Prize laureates in order to encourage
them to speak more outwardly for peace and human dig-
nity. Elie Wiesel personally explained the intentions of
his social activity in his speech during the prize-award-
ing ceremony by referring to the question of a young
Jewish boy who found out about genocide. His con-
science still tormented him: “Tell me what have you do-
ne with my future, what have you done with your life?”
The only answer was to try to do something. On behalf
of his generation and in the name of those who managed
to survive, Wiesel answered: “We know that every mo-
ment is a moment of grace, every hour an Offering; not

15 www.eliewieselfoundation.org/aboutus.aspx [9.12.2014].
16 Ibidem.



Nie dzieli¢ si¢ nimi to zdradza¢ je. Nasze zycie nie na-
lezy juz tylko do nas. Nalezy do tych wszystkich, ktorzy
rozpaczliwie go potrzebujg™.

Nie kryje, ze w pierwszym rzedzie jego wrazliwo$¢,
jako Zyda gleboko wrosnietego w pamigé i tradycje swe-
go narodu, dotyczy ludu zydowskiego: ,jego lekdw, jego
potrzeb, jego kryzyséw”. W 1978 roku zostaje z nomi-
nagcji prezydenta USA przewodniczagcym Prezydenckiej
Komisji do spraw Holokaustu i organizuje jedno z naj-
wazniejszych do dzi§ centréw studiéw, dokumentagji
i edukacji w tej dziedzinie — United States Holocaust
Memorial Museum. Jednak jego dziatalno$¢ i interwen-
cje obejmuja takze inne ludy i kraje: Afryke Poludniows
w okresie apartheidu, Batkany po rozpadzie Jugostawii,
Rwande w okresie wojny domowe;...

17 I remember: it happened yesterday, or eternities ago.
A young Jewish boy discovered the Kingdom of Night. I re-
member his bewilderment, I remember his anguish. It all hap-
pened so fast. The ghetto. The deportation. The sealed cattle car.
The fiery altar upon which the history of our people and the fu-
ture of mankind were meant to be sacrificed. And now the boy is
turning to me. Tell me», he asks, «what have you done with my
future, what have you done with your life?>> And I tell him that
I have tried. That I have tried to keep memory alive, that I have
tried to fight those who would forget. Because if we forget, we
are guilty, we are accomplices”. Z tekstu przemdwienia opub-
likowanego w ,,The New York Times” [11.12.1986], za: www.
stponline.org/Uploads/66/ElieWieselspeec.pdf [9.12.2014].
Przeklad wlasny — E. K.



to share them would mean to betray them. Our lives no
longer belong to us alone; they belong to all those who
need it desperately.””

Elie Wiesel never concealed that his sensitivity as
a Jew, deeply rooted in the memory and traditions of
his people, relates to the concerns of the Jewish popula-
tion: their fears, needs and crises. In 1978 he was nom-
inated by the US President for the post of a chairman
of the Presidential Commission on the Holocaust and
organized one of the most important centers for stud-
ies, documentation and education in this field that have
ever been established, United States Holocaust Memo-
rial Museum. Nevertheless, his activity and interven-
tions also embraced other nations and countries: South
Africa in the period of appartheid, the Balkans after the
breakup of Yugoslavia, Rwanda during the civil war...

17 “I remember: it happened yesterday, or eternities ago.
A young Jewish boy discovered the Kingdom of Night. I re-
member his bewilderment, I remember his anguish. It all
happened so fast. The ghetto. The deportation. The sealed
cattle car. The fiery altar upon which the history of our peo-
ple and the future of mankind were meant to be sacrificed.
And now the boy is turning to me. «Tell me,» he asks, «what
have you done with my future, what have you done with your
life?» And I tell him that I have tried. That I have tried to keep
memory alive, that I have tried to fight those who would for-
get. Because if we forget, we are guilty, we are accomplices.”
Exerpt from the text published in “The New York Times”
[11.12.1986], accessed from: www.sfponline.org/Uploads/66/
ElieWieselspeec.pdf [9.12.2014].



Z Polska zlaczyta go najpierw przyjazn z Janem Kar-
skim, kurierem, keéry w latach II wojny $wiatowej swy-
mi raportami z obozu oswi¢cimskiego usitfowal zmo-
bilizowa¢ rzady alianckie do dziatan majacych na celu
powstrzymanie Zagtady. Wiesel odnalazt go, ,,odkryl”
w 1979 roku jako przewodniczacy Prezydenckiej Ko-
misji do spraw Holokaustu przy okazji organizowania
mi¢dzynarodowej konferencji w rocznicg oswobodze-
nia obozu Auschwitz-Birkenau, ktéra miata zgromadzi¢
zyjacych jeszcze woéwezas $wiadkéw tego wydarzenia.
Pisze o tym w stowie wstepnym do monografii poswie-
conej Karskiemu®. Jest pod glebokim wrazeniem spot-
kania z czlowiekiem, o ktdrego ksigzce pos$wigconej
polskiemu panistwu podziemnemu juz wiedzial, ale kt-
rego dalsze losy byly mu nieznane. Wystapienie Kar-
skiego podczas konferencji jest znéw jednym z najwaz-
niejszych $wiadectw przeciw zobojetnieniu moralnemu
$wiata. Wiesel jest pod jego wrazeniem. Jest ujety pro-
stota 1 wewngtrzng silg cztowieka. ,Ludzkie i humani-
styczne przestanie Karskiego ma znaczenie, ktdrego ani
uplyw czasu, ani sily zla nie zdotajg wymaza¢ ani po-
mniejszy¢. Dzicki niemu nie tylko jedno pokolenie mo-
ze nadal wierzy¢ w czlowieczenistwo™. Od tej pory Jan
Karski stat si¢ mu bliski: cztowiek, kt6ry, po wszystkim,
co przeszedl, usitujac dotrze¢ do prawdy o zbrodniach

18 E. Th. Wood, S. M. Jankowski, Karski. How One Man
Tried to Stop the Holocaust, New York [b.d.], s. VII-VIIL
19 Tamze, s. VIII, przeklad wlasny — E. K.



What connected Elie Wiesel with Poland was

his friendship with Jan Karski, a courier who, during
World War II, tried to persuade the Western Allies to
stop the genocide by reporting Nazi atrocities from
the Auschwitz concentration camp. Wiesel “revealed”
Karski to the world and found him in 1979 as a chair-
man for the Presidential Commission on Holocaust
on the occasion of the international conference orga-
nized to commemorate the anniversary of liberating the
Auschwitz-Birkenau camp, which was to gather all the
living witnesses of this event. Elie Wiesel writes about it
in the foreword to the monograph on Karski."* Meeting
a man, whose book about the Polish secret state he had
known earlier but whose later history was new to him
made a great impression on him. Karski’s speech during
the conference was again one of the most important
testimonies against the moral indifference of the world.
Wiesel was highly impressed by it. He was moved by the
humbleness and internal power of the man. “Jan Kar-
ski’s human and humanistic message had a significance
that neither the flow of time nor the forces of evil could
erase or mitigate. Thanks to him, more than one gen-
eration continues to believe in humanity.” From this
time, Jan Karski became close to him: the man, who af-

ter what he had gone through trying to find the truth

18 E. Th. Wood, S. M. Jankowski, Karski. How One Man
Tried to Stop the Holocaust, New York [b.d.], pp. VII-VIIL
19 Ibidem, p. VIIL



wojennych Niemcéw w Polsce, musial stawié czota obo-
jetnosci tych, do ktérych wotat o odpowiednia reakeje
na wstrzasajace raporty.

Drugi wazny moment taczacy Wiesela z Polska to
pomoc dla zdelegalizowanej ,,Solidarnosci” przez zor-
ganizowanie w 1988 roku spotkania laureatéw pokojo-
wej Nagrody Nobla z laureatem z 1983 roku — Lechem
Walesa na terenie obozu Auschwitz-Birkenau, w cza-
sie gdy wladze PRL weciaz jeszcze usitowaly utrzy-
mywad, ze jest on osoba catkowicie prywatna. Owo
spotkanie dalo wszystkim mediom na $wiecie okazje
do przypomnienia o polskim ruchu pokojowej walki
o wolnosé=.

Droga Wiesela do zrozumienia i uznania wiel-
kiej misji Jana Pawla II nie byla prosta. W artykule
i wywiadzie, opublikowanych w ostatnich latach zy-
cia $wigtego patrona naszej uczelni, méwi o tym jas-
no: ,,Kiedy go wybrano, bylem sceptyczny. I nawet je-
go wizyta [w Auschwitz] w 1979 rok pézniej budzita
pewne zaklopotanie. W stowach, ktére wypowiedzial
przy tej okazji, ofiary obozéw koncentracyjnych zosta-
ly nazwane «sze$cioma milionami ofiar». Papiez nie
wypowiedzial stowa «Zydzi»”. Jednak z biegiem lat
kroki czynione przez wielkiego papieza zyskuja coraz
wiecej uznania w oczach Wiesela. Docenia historycz-
na wizyte w synagodze rzymskiej, a zwlaszcza wizyte

20 Informacja z Muzeum Auschwitz-Birkenau (opis jednej

z fotografii).



about German war crimes in Poland, had to face the in-
difference of those whom he appealed to for a proper re-
action to his shocking reports.

A second important moment connecting Wie-
sel with Poland is his help for the banned “Solidari-
ty” movement in 1988 by organizing the meeting with
1983 Nobel Peace Prize laureate, Lech Walgsa, at the for-
mer Auschwitz-Birkenau concentration camp at a time
when the government of the communist Poland still
tried to maintain that the “Solidarity” leader was mere-
ly a private person. This meeting gave the opportuni-
ty to all mass media worldwide to remember the Polish
movement of peaceful struggle for freedom.>

The road of Elie Wiesel to understand and acknowl-
edge the great mission of John Paul IT was not an easy
one. In an interview from the last years of the life of
our University’s holy patron, Elie Wiesel articulated it
clearly: “When he was elected, I was skeptical. Even his
1979 visit to Auschwitz made me feel perplexed a year
later. In his words uttered on this occasion, the victims
of concentration camps were called «six million peo-
ple». The Pontiff did not pronounce the word Jews.”
Opver the years, however, the gestures made by the great
pope become more and more recognized in the eyes of
Professor Wiesel. He appreciates the historic visit to
the synagogue of Rome, and in particular his visit to

20 Information from the Museum of Auschwitz-Birkenau
(description below one of the photographs).



w muzeum pamieci Jad Waszem w Jerozolimie i mod-
litwe pod Sciang Placzu. Cho¢ w swych wystapieniach
przy réznych okazjach rodzacych napiecia migdzy
Zydami czy paiistwem Izrael a Kosciolem czy Watyka-
nem Wiesel konsekwentnie stara si¢ jasno prezentowa¢
stanowisko i obawy tych pierwszych, dostrzega konse-
kwencj¢ Jana Pawla I w przelamywaniu barier i trosce
o losy wszystkich uposledzonych i przesladowanych.
»Jego rola byla zdecydowanie narzedziem w obaleniu
komunizmu w Polsce, co trzeba wyraznie uznaé. Tak
jak trzeba uzna¢ wage jego ustawicznej troski i obrony
praw czlowieka. W ciagu wielu lat jego stowa w tej ma-
terii ocalily wiele ludzkich istniert”. Elie Wiesel jest po-
nadto pod wrazeniem jego podrézy w ogdle. Jest peten
podziwu dla cztowieka widzacego koniecznos¢ osobi-
stego, »fizycznego” dotarcia do wiernych, ktérym jako
papiez przewodzi, apelowania do nich swoja bliskoscia
i wytrwalego przynoszenia im swojej wiary*.

Wniosek koricowy

Na podstawie tego, co napisalem, uwazam, ze uho-
norowanie przez Uniwersytet Papieski Jana Pawla II
w Krakowie Eliego Wiesela doktoratem honoris cansa

21 Wywiad z okazji 25-lecia pontyfikatu Jana Pawla II
(2003) za: http://www.nostreradici.it/ Wiesel_Papa.htm
[9.12.2014].



the Holocaust History Museum Yad Vashem in Jerusa-
lem and his prayer at the Western Wall. Although Elie

Wiesel consistently assumes the Jewish point of view

and clearly expresses the reservations of his people in
different disputes causing tension between the Jews or
Israel and the Church or the Vatican, he also seems to
perceive the consistency of John Paul IT in breaking bar-
riers and his concern about the weak and persecuted.
“His role was absolutely influential in the fall of commu-
nism in Poland, which has to be clearly recognized. Just
like his continuous efforts to promote and protect hu-
man rights. His words in this matter saved many human
lives over the years.” Elic Wiesel was also impressed by
his numerous journeys to various regions of the world.
He was full of respect for a man who saw the need of
personal “physical” contact with the believers, to whom
he was a leader, appealing to them through his closeness
and the perseverant conveying of his faith to them.”

(onclusion

On the basis of the facts and arguments present-
ed above, I am convinced that awarding Professor Elie

21 Interview on the occasion of 25 years anniversary of
John Paul IT’s pontificate (2003), accessed from: htep://www.
nostreradici.it/ Wiesel_Papa.htm [9.12.2014]; transl. from Ita-
lian: £. K.



jest w pelni uzasadnione jego zastugami dla promocji
pamieci o Zagladzie i wyciagania moralnych wnioskéw
oraz ksztalcenia w duchu poszanowania godnosci osoby
ludzkiej i wolno$ci oraz szczerego dialogu migdzy naro-
dami, kulturami i religiami.

Krakéw, 10 grudnia 2014



Wiesel with the distinction of doctor honoris causa of
the Pontifical University of John Paul II in Krakow is
fully justified by his achievements in promoting the
memory of the Holocaust and drawing moral conclu-
sions, as well as in educating in the spirit of respecting
human dignity, freedom and true dialogue between na-
tions, cultures and religions.

Krakow, December 10, 2014



prof. dr hab. Andrzej Zoll

Opinia

w sprawie nadania profesorowi Eliemu Wieselowi
godnosci doktora honoris causa

Uniwersytetu Papieskiego fana Pawla 1T

w Krakowie

Wykonujac uchwate Senatu Uniwersytetu Papie-
skiego Jana Pawta II w Krakowie z dnia 24 wrzesnia
2014 roku o nadaniu panu profesorowi Eliemu Wiese-
lowi tytutu doktora honoris causa, przedstawiam recen-
Zj¢ W tej sprawie.

Dorobkiem, ktéry ma — moim zdaniem — uzasad-
nia¢ przyznanie profesorowi Eliemu Wieselowi god-
nosci doktoratu honoris caunsa, nie jest w pierwszym
rz¢dzie dorobek naukowy. Ten dorobek jest zreszta
znaczny. Profesor Elie Wiesel zajmuje si¢ badaniami
z zakresu filozofii, judaistyki i literatury. Dziedziny te
byly przedmiotami jego wykladéw w City University of
New York, a pézniej w Boston University. Dorobkiem
uzasadniajacym przede wszystkim wyrdznienie Eliego
Wiesela jest jego pelne zaangazowanie w walke o obro-
n¢ godnosci czlowicka jako Zrédla wolnosci i praw.
W tym zaangazowaniu stat si¢ bardzo bliski idei leza-
cej u podstaw polskiej konstytucji, idei wyrazonej w jej
art. 30, stanowiacym, ze przyrodzona i niezbywalna



Prof. Andrzej Zoll

Recommendation

for the Senate of

the Pontifical University of Jobn Paul Il in Kyakow
pursuant to the Resolution on awarding Professor
Elie Wiesel with a degree of doctor honoris causa

Pursuant to the Resolution of the Senate of the Pon-
tifical University of John Paul II in Krakow of Septem-
ber 24, 2014 on awarding Professor Elic Wiesel with an
honorary doctorate, hereby I present the review per-
taining to the matter.

Merits justifying the decision to award Profes-
sor Elie Wiesel with the honorary degree reach, in my
opinion, far beyond his scientific contribution. Be-
yond any doubt, Professor Wiesel’s academic achieve-
ments are significant. His research foci embrace phi-
losophy, Judaic studies and literature. These disciplines
were the subject of his lectures at the City Universi-
ty of New York, and later at Boston University. First
of all, achievements justifying this distinction for Elie
Wiesel include his full commitment to the struggle for
the defense of human dignity as a source of rights and
freedom. This commitment is very close to the found-
ing ideals of the Polish Constitution, as expressed in its
Article 30 stating that: “The inherent and inalienable



godno$¢ czlowicka stanowi zrddio wolnosci oraz praw
czowicka i obywatela. Godno$¢ ta jest nienaruszalna.
Wiadza publiczna jest zobowiazana do jej poszanowa-
nia i ochrony.

Elie Wiesel urodzit si¢ 30 wrzesnia 1928 roku w ro-
dzinie Zydéw chasydzkich, w Syhocie Marmaroskim
(Sighetu Marmatiei) — mieécie na pograniczu Siedmio-
grodu i Rusi Zakarpackiej, dzi$ nalezacym do Rumunii.
Po wkroczeniu wojsk niemieckich w 194 4 roku do We-
gier cata ludnos¢ zydowska zostata wywieziona do obozu
Auschwitz-Birkenau. W obozie tym 15-letni Elie Wiesel
stracit matke i mlodsza siostre. Z ojcem i dwiema siostra-
mi zostal ewakuowany przed zblizajacym si¢ frontem do
obozu w Buchenwaldzie. W obozie tym zmarl jego oj-
ciec. Po wyzwoleniu przez Amerykanéw Wiesel osiedlit
sic we Francji, gdzie od 1948 roku studiowat na Sorbonie
filozofi¢ oraz literature. Wspotpracowat z gazetami fran-
cuskimi i izraelskimi. Od 1956 roku byt korespondentem
izraclskiej gazety ,,Jedi'ot Acharonot” w Nowym Jorku
jako sprawozdawca z obrad ONZ. W 1963 roku osiedlit
si¢ w Stanach Zjednoczonych na state i otrzymat amery-
kariskie obywatelstwo.

Elie Wiesel znany jest na $wiecie przede wszystkim
jako twérca pojecia Holokaust, majacego okresla¢ réz-
nigca si¢ od innych zbrodni ludobdjstwa popetnionych
przez niemieckich nazistéw w czasie II wojny $wiato-
wej zbrodni¢ zaglady narodu zydowskiego, zaplanowa-
ng w szczegdlach i skrupulatnie realizowana. Utrwale-
niu pamieci tej zbrodni, bez zapominania o zbrodniach



dignity of the person shall constitute a source of free-
dom and the rights of persons and citizens. It shall be
inviolable. The respect and protection thereof shall be
the obligation of public authorities.”

Elie Wiesel was born on the 30t of September
1928 into a family of Hasidic Jews in Sighet Mar-
matiei, a town in today’s Romania. After the inva-
sion of German troops to Hungary in 194 4 the entire
Jewish population was deported to the concentra-
tion camp in Auschwitz-Birkenau, where 15-year-old
Elie Wiesel lost his mother and younger sister. With
his father and two other sisters, he was evacuated be-
fore the approaching Soviet army to the camp at Bu-
chenwald, where his father died. After the liberation
by the American army, Elie Wiesel settled in France,
where from 1948 he studied philosophy and litera-
ture at the Sorbonne. He also wrote for French and
Israeli press and from 1956 was a correspondent of the
Isracli newspaper “Jedi’ot Acharonot” at the United
Nations in New York. In 1963 he settled in the Unit-
ed States on a permanent basis and was given Ameri-
can citizenship.

Elie Wiesel is known worldwide as the creator of the
term “Holocaust”, which specifies the crime of the ex-
termination of the Jewish people, planned in detail and
scrupulously implemented during World War II, dis-
tinct from the other crimes of genocide committed by
the German Nazis. It was the preservation of the mem-
ory of this crime, without forgetting about other war



pozostatych, poswigcil Elie Wiesel swoje zycie, stajac si¢
w tej sprawie ,,postaicem ludzkosci”. W ten sposéb zo-
stat okreslony kandydat do godnosci doktora honorowe-
go przez Komitet Noblowski, uzasadniajacy przyznanie
mu w 1986 roku pokojowej Nagrody Nobla. Elie Wie-
sel uwaza, ze pamie¢ o Holokauscie i innych zbrodniach
niemieckich nazistéw daje szans¢ na uniknigcie ich po-
wtoérzenia w przysztosci. W jednym ze swoich licznych
wystapieni Elie Wiesel powiedzial: ,, Jesli nie bedziemy pa-
migtaé, zabijemy ofiary Zaglady po raz drugi, tym razem
na zawsze”. W latach 1980-1986 Elie Wiesel przewodni-
czyt amerykanskiej Prezydenckiej Komisji do spraw Ho-
lokaustu. Jest takze inicjatorem budowy waszyngtonskie-
go United States Holocaust Memorial Museum.
Ochronie tej pamigci i zapobiegnieciu zobojetnie-
niu wobec zta, ktérego Holokaust byt najdobitniejszym
i - jego zdaniem — nieporéwnywalnym z niczym przy-
ktadem, poswiecil Elie Wiesel swoja tworczos¢ literacka
zapoczatkowana niewielka broszurg o niezwyklej sile
sfowa, zatytutowana Noc. Ksigzka ta, w duzym stopniu
autobiograficzna, powinna by¢ obowiazkowa lektura li-
cealistéw na catym $wiecie. Przedstawia przezycia mlo-
dego Zyda, pochodzacego z nalezacego do Wegier mia-
sta, ktore bylo zamieszkale w wigkszosci przez ludno$é
zydowska, wywiezionego wraz z pozostatymi do obo-
zu koncentracyjnego Auschwitz-Birkenau, do$wiadcza-
jacego koszmaru obozowego zycia, potem uczestnika
marszu $mierci do Buchenwaldu, gdzie po kilku tygo-
dniach nastapilo wyzwolenie. Ksiazke te Elie Wiesel



crimes, that became a life mission for Elie Wiesel, the
“messenger for humanity.” In this way, today’s candidate
for the distinction of honorary doctorate was described
by the Nobel Committee to justify granting him the
Nobel Peace Prize in 1986. Elie Wiesel believes that
the memory of the Holocaust, as well as the memory
of other Nazi crimes of genocide, may prevent their re-
currence in the future. In one of his numerous address-
es Elie Wiesel argues that if the Holocaust is forgotten,
“the dead will be killed a second time [...] and then they
are today’s victims.” In the years 1980-1986, Elie Wie-
sel served as chairman for the US Holocaust Memori-
al Council, spearheading the building of the Holocaust
Memorial Museum in Washington, DC.

Elie Wiesel has devoted his literary works to the
struggle for preserving memory and counteracting indif-
ference to evil, whose major emanation, according to Pro-
fessor Wiesel, incomparable with anything else, was the
Holocaust. His early book titled Night is characterized
with an extraordinary power of words. This partly auto-
biographical publication should definitely belong to an
obligatory readinglist of high school students all over the
world. The book presents the experiences of a young Jew:
as a child in a Hungarian town with a prevalent Jewish
population, the deportation of the Jews to the concentra-
tion camp at Auschwitz-Birkenau and the nightmare of
living in the camp, as well as the deadly march to Buchen-
wald, where after a few weeks he was finally liberated. Elie
Wiesel wrote this book after being persuaded to break the



napisal, naméwiony do przerwania milczenia przez ka-
tolickiego laureata literackiej Nagrody Nobla Frangois
Mauriaca. Rozpoczyna ona misj¢ Eliego Wiesela szerze-
nia wiedzy o Holokauscie. Za realizacje tej misji otrzy-
mal w 2007 roku Nagrode Orla Jana Karskiego ,za
dawang $wiatu lekeje, jak rozpoznawaé absolutne zto
Holokaustu”. W tym samym roku za wklad w eduka-
cje o Holokauscie na terenie Zjednoczonego Krélestwa
krélowa Elzbieta IT nadata mu tytut szlachecki. Pamigci
o Holokauscie w gléwnej mierze poswigcone sa kolejne
ksiazki, eseje i inne dzieta literackie Eliego Wiesela, ktd-
rych opublikowat ponad so.

Na szczegdlna uwage zastuguje mowa Eliego Wie-
sela w niemieckim Bundestagu wygltoszona 27 stycz-
nia 2000 roku, czyli w Dniu Narodowej Pamieci
o Holokauscie obchodzonym przez Niemcéw w wy-
niku uchwaly Bundestagu. W mowie tej Elie Wiesel
okreslit siebie jako $wiadka przemierzajacego $wiat, by
przypomnie¢ kazdemu, ze w XX wicku ludzie zostali
opgtani oblgdem, ktéry doprowadzit ludzkos¢ do ka-
tastrofy. Stojac przed prezydentem Republiki Fede-
ralnej Niemiec, kanclerzem i deputowanymi do Bun-
destagu, spytal, jak bylo mozliwe, ze w Niemczech
panowat kult nienawisci i $mierci prowadzacy do tego,
ze metryka urodzenia niekt6rych ludzi, takze zastuzo-
nych dla Niemiec, stala si¢ dla nich wyrokiem $mierci.
Elie Wiesel sprzeciwit si¢ w tej mowie prébie tworze-
nia dwdch réwnoleglych historii: historii Niemcéw
i historii nazistéw. Jest to jedna historia. Wyraznie



silence by the Catholic laureate of the Nobel Prize in lit-
erature, Frangois Mauriac. The Night marked the begin-
ning of Elie Wiesel's mission as the educator on the Ho-
locaust. He was recognized for fulfilling this mission and
received the Jan Karski Eagle award in 2007 “for teaching
the world how to recognize the absolute evil of the Ho-
locaust.” A few months earlier Professor Elie Wiesel re-
ceived a knighthood from Queen Elisabeth II in recog-
nition for his work towards raising Holocaust education
in the United Kingdom. His later books, essays and other
literary works, which total more than so publications, are
mostly devoted to the memory of the Holocaust.

A particularly noteworthy event took place on
the 27th of January 2000, when Elie Wiesel addressed
the members of the German Bundestag on the Memorial
Day for the Victims of National Socialism. In his speech,
Elie Wiesel described himself as just a witness roaming
around the world in order to remind everyone that back
in the 20t century people were struck with madness,
which led humanity to a catastrophe. In the presence of
the President of the Federal Republic of Germany, the
Chancellor and the Representatives of the Bundestag,
Professor Wiesel wondered how is one “to comprehend
the cult of hatred and death” that flourished in Germany
and led to the situation that the birth certificate of many
people, also meritorious German citizens, “had become
de facto their death sentence”” In his Berlin address, Elie
Wiesel clearly opposed the attempts of creating two par-
allel histories: a Nazi history and a German history. This



jednak odrzucil wing kolektywna. ,Tylko winowajca
jest winny”. Szczegdlne znaczenie maja w ustach ofiary
niemieckich nazistéw stowa Eliego Wiesela, ze przez
cale doroste zycie poszukiwat stéw, ktére bylyby w sta-
nie pokonaé nienawis¢, rozbroid ja i nie pozwolié si¢
jej rozprzestrzeniac.

Elie Wiesel w swoich publikacjach i licznych wy-
ktadach krytykuje postawe przywddcéw paristw alian-
ckich, ktérym zarzuca bezczynno$¢ wobec zbrodni
zaglady calego narodu zydowskiego. Odrzuca ich uspra-
wiedliwianie si¢ rzekoma niewiedzg o tym, co dzieje si¢
z Zydami w opanowanej przez Niemcéw Europie. To
whasnie Elie Wiesel wydobyl z zapomnienia postaé Jana
Karskiego — bohaterskiego emisariusza Polskiego Pan-
stwa Podziemnego, ktéry przekazat najwyzszym repre-
zentantom koalicji antyhitlerowskiej informacj¢ o rea-
lizowanej zbrodni Holokaustu. Kandydat do godnosci
doktoratu honoris causa napisat przedmowe do nie-
mieckiego wydania biografii Jana Karskiego*.

Towarzyszac prezydentowi Stanéw Zjednoczo-
nych Barackowi Obamie podczas jego wizyty w obozie
koncentracyjnym w Buchenwaldzie w 2009 roku, Elie
Wiesel powiedziat publicznie o tym, ze wspolczesny
$wiat nie wyciagnat wnioskéw z Holokaustu. Ten brak
umozliwil - jego zdaniem — wydarzenia w Darfurze,
Rwandzie i Bosni. W zalozonej wraz z zong fundacji

22 E. Th. Wood, S. M. Jankowski, Jan Karski. Einer gegen
den Holocaust. Als Kurier in geheimer Mission, Gerlinger 1997.



is one history. Elie Wiesel, however, rejected a collective
guilt: “only the guilty and their accomplices are guilty.”
The following words of Eli Wiesel, uttered by a victim
of German Nazis, are particularly meaningful: “All my
adult life I have tried to use language to fight hate, to de-
nounce it, to disarm it, not to spread it.”

In his publications and numerous lectures, Elie Wie-
sel criticizes the attitude of the Allies of World War II
and blames them for their passive attitude towards the
genocide of the Jewish nation. He rejects the arguments
based on an alleged lack of knowledge among those
country leaders about the situation of Jews in Europe
occupied by the Nazis. It was Elie Wiesel who restored
the legendary figure of Jan Karski to public memory,
a heroic courier of the Polish Underground State who
provided the allied forces with the information on the
crime of the Holocaust. The candidate for the distinc-
tion of doctor honoris causa wrote the foreword to the
German edition of Jan Karski’s biography.>

Elie Wiesel, accompanying US President Barack
Obama during his visit at the Buchenwald concen-
tration camp in 2009, criticized the contemporary
world for not learning anything from the Holocaust,
which - in his opinion — allowed for tragic events in
Darfur, Rwanda and Bosnia. The Elie Wiesel Founda-
tion for Humanity, established by Professor Wiesel

22 F. Thomas Wood, S. M. Jankowski, Jaz Karski. Einer gegen
den Holocaust. Als Kurier in geheimer Mission, Gerlingen 1997.



Elie Wiesel Foundation for Humanity prowadzit licz-
ne programy majace na celu pokazanie $wiatu zbrodni
przeciwko ludzkosci popetnianych w Korei Pétnocne;j
i Tybecie. Zdaniem Eliego Wiesela antysemityzm czy
ksenofobia sa nadal obecne. Dlatego niezmiernie waz-
ne s3 mi¢dzyludzka solidarno$¢, wolnos¢ i przyjazn,
ktére daja nadzieje na przyszlosé. Te stowa sq szczegdl-
nie wazne dzisiaj, gdy wydarzenia na wschodzie Europy
potwierdzaja t¢ prawde, ze pokdj, bezpieczenstwo, po-
szanowanie godnosci drugiego czlowieka to wartosci,
o ktdrych ochrong trzeba si¢ stale troszezy¢, i ze moga
by¢ one takze dzisiaj i w przysztosci zagrozone.

W opinii uzasadniajacej nadanie Eliemu Wieselowi
doktoratu honoris cansa przez Uniwersytet Papieski Ja-
na Pawla II w Krakowie nie moze zabraknaé wskazania
znamiennej inicjatywy tego obroncy praw czlowieka,
zwigzanej ze wspolczesng historig zmagan o niepodle-
gla Polske. Malo znany jest w Polsce fake, ze na zaprosze-
nie Eliego Wiesela w lutym 1988 roku zostato zwolane
w Paryzu spotkanie laureatéw pokojowej Nagrody Nob-
la. Na spotkanie to zostat zaproszony takze Lech Walgsa,
ktéremu jednak poczatkowo dwezesne wladze komuni-
styczne odmowily paszportu. PéZniej, wrecz niespodzie-
wanie, wladze zachecily go do tego wyjazdu. Obawiajac
si¢, ze bedzie to paszport w jedng strong, Walgsa odmo-
wil wyjazdu. Elie Wiesel przyjechal wowczas z innymi
laureatami pokojowej Nagrody Nobla do Oswigcimia,
by na terenie obozu Auschwitz-Birkenau spotka¢ si¢
z Lechem Walesa. Wiadzom komunistycznym trudno



and his wife, runs numerous programs, which serve
to expose the crimes of genocide in North Korea and
Tibet to the public worldwide. According to Elie Wi-
esel, anti-Semitism and xenophobia are still present
in the world, hence solidarity among people, freedom
and friendship are crucial for giving hope for the fu-
ture. This opinion is particularly important in the
context of what is happening now in Eastern Europe.
The truth is that peace, security and human dignity
are the values that still have to be cared for and pro-
tected as they can be endangered also today and in
the future.

A recommendation for awarding Professor Elie Wie-
sel with a degree of doctor honoris cansa by the Pontif-
ical University of John Paul II in Krakow should defi-
nitely mention the significant initiative of this human
rights activist connected with the contemporary histo-
ry of Poland and its fight for independence. Elie Wiesel
invited the Nobel Peace Prize laureates, including Lech
Walgsa, to meet in Paris in February 1988. It is not com-
monly known in Poland now that the Polish commu-
nist government after an initial refusal to issue a pass-
port, later changed their stance unexpectedly and even
urged Lech Walesa to visit the Paris meeting. Walesa re-
fused to leave Poland as he was afraid that it would be
a one-way ticket. However, Elie Wiesel came with other
Nobel Prize winners to the former concentration camp
of Auschwitz-Birkenau to meet Lech Walgsa, which
made it difficult for the communist regime to convince



byto nadal przekonywa¢ $wiat, ze przywodca ,Solidar-
nosci” jest wylacznie osobg prywatna.

Swiat docenia wktad Eliego Wiesela w obrong praw
czlowieka, w walke o pamieé o Holokauscie, w starania
o zastgpienie nienawiéci solidarnoscia, przyjaznia i sza-
cunkiem dla godnosci drugiego cztowieka.

Jak juz byla o tym mowa, w 1986 roku Elie Wiesel
na wniosek grupy deputowanych do niemieckiego Bun-
destagu otrzymal pokojowa Nagrode¢ Nobla. Od 1990
roku jest Kawalerem Legii Honorowej. W 2005 roku
zostal odznaczony Dignitas Humana Award. Otrzymat
takze doktoraty honorowe wielu prestizowych uczelni
z calego $wiata. Godno$¢ t¢ nadaly Eliemu Wieselowi
takze Uniwersytet Gdanski (2008) i Uniwersytet War-
szawski (2014).

Przedstawione w tej recenzji fakty przemawiaja
jednoznacznie za trafno$cig decyzji Senatu Uniwer-
sytetu Papieskiego Jana Pawla II w Krakowie o przy-
znaniu profesorowi Eliemu Wieselowi tytutu doktora
honoris causa. Jest to osoba wybitna, walczaca w swo-
im Zyciu o ochrone¢ warto$ci waznych dla calej ludz-
kosci. Czuje si¢ zaszczycony powierzeniem mi funk-
cji recenzenta w przewodzie o nadanie tytutu doktora
honoris causa.

Krakéw, 20 listopada 2014 roku



the world that the leader of the “Solidarity” movement
was merely a private person.

Elie Wiesel is recognized worldwide for his contri-
bution to human rights activities, endeavors to keep the
memory of the Holocaust, attempts to eradicate hatred
and promoting solidarity, friendship and respect to hu-
man dignity.

As mentioned above, in 1986 Elie Wiesel was award-
ed a Nobel Peace Prize after the group of deputies of the
German Bundestag took the initiative to propose this
distinction. Since 1990, Elie Wiesel is the Grand Offi-
cer in the French Legion of Honor. In 2005 he received
a prestigious Dignitas Humana Award. Professor Wie-
sel is also the honorary doctor of numerous universities
worldwide, including the University of Gdansk (2008)
and the University of Warsaw (2014).

The facts presented above in this recommendation
fully justify the decision of the Senate of the Pontifical
University of John Paul II in Krakow to award Profes-
sor Elie Wiesel with the degree of doctor honoris causa.
Elie Wiesel is an outstanding person who devotes his
life to the protection of the most important values for
the entire humanity. As a reviewer, I feel privileged to be
given this function in the formal process of conferring
the honorary doctorate.

Krakow, November 20, 2014



bp prof. dr hab. Tadeusz Pieronek

landacja

z okazji nadania doktoratu honoris causa

przez Wydziat Filozoficzny

Uniwersytetu Papieskiego Fana Pawta Il w Kyakowie
profesorowi Eliemu Wieselowi

Spotykamy si¢ dzisiaj z okazji wyjatkowego wyda-
rzenia, jakim jest nadanie najwyzszej godnosci akade-
mickiej — doktoratu honoris causa — cztowickowi wiel-
kiego, mi¢dzynarodowego formatu, jakim jest profesor
Elie Wiesel, $wiadek potwornej zbrodni przeciwko
ludzkosci, jaka byta eksterminacja narodu zydowskie-
go w niemieckich obozach koncentracyjnych podczas
IT wojny $wiatowej. Elie Wiesel podjat si¢ trudnej mi-
sji utrwalenia w pamieci $wiata wiedzy o Holokauscie,
przez co stal si¢ ,postaricem do ludzkosci” z przesta-
niem ,pokoju, zadoséuczynienia i ludzkiej godnosci’,
jak to okreslono w uzasadnieniu przyznanej mu w 1986
roku pokojowej Nagrody Nobla.

Senat Uniwersytetu Papieskiego Jana Pawla II
w Krakowie na wniosek Wydziatu Filozoficznego tej
uczelni 29 wrzesnia 2014 roku podjal decyzje o nada-
niu profesorowi Eliemu Wieselowi tytutu doktora ho-
novis causa.



Bishop Prof. Tadeusz Pieronek

Encominum

on the occasion of awarding Professor Elie Wiesel
with a degree of doctor honoris causa

of the Faculty of Philosophy of

the Pontifical University of John Paul Il in Kyakow

We are meeting here today to celebrate a very spe-
cial event: conferring the highest academic distinc-
tion, a degree of doctor honoris causa, upon a person
of a great international format, Professor Elie Wie-
sel, who is a direct witness and a symbol of the terri-
ble crime against humanity, the massive extermination
of the Jewish people in German concentration camps
during World War II; a man who has assumed a difficult
mission of preserving and consolidating the knowledge
about the Holocaust in world memory as a “messenger
to mankind” who has delivered a powerful message of
“peace, atonement and human dignity”, as it was stated
in the justification of awarding him with the 1986 No-
bel Peace Prize.

The Senate of the Pontifical University of John
Paul IT in Krakow, upon a request filed by its Faculty of
Philosophy, adopted the resolution of 29t of Septem-
ber 2014 to award Professor Elie Wiesel with the degree
of doctor honoris causa.



Elie Wiesel urodzit si¢ w 1928 roku w rodzinie cha-
sydzkich Zydéw w Syhocie Marmaroskim (dzi: Sighe-
tu Marmatiei w Rumunii), na pograniczu Siedmiogrodu
i Rusi Zakarpackiej, zamieszkalym wéwcezas przez licza-
ca 15 tysiecy osob spotecznoé¢ zydowska, ktéra w 1944
roku zostata deportowana do niemieckiego obozu kon-
centracyjnego Auschwitz-Birkenau. W tym obozie za-
glady zginely jego matka i miodsza siostra. Sam Elie ze
wzgledu na zblizajacy si¢ front zostal wraz z ojcem i dwie-
ma siostrami ewakuowany z Auschwitz do obozu w Bu-
chenwaldzie, gdzie jego ojciec stracit zycie. Po wyzwole-
niu obozu przez wojska amerykariskie Elie Wiesel osiadt
w Paryzu, by studiowa¢ na Sorbonie filozofi¢ i literature.
Zarabial na zycie, piszac do prasy francuskiej i izraelskiej.
Od 1956 roku byl zatrudniony w Nowym Jorku jako ko-
respondent — sprawozdawca z obrad ONZ dla izraelskiej
gazety ,Jediot Acharonot” (,Ostatnic Wiadomosci”).
W 1963 roku osiedlit si¢ na stale w Stanach Zjednoczo-
nych, uzyskat amerykanskie obywatelstwo i zostal profe-
sorem w City University of New York (1972-1976), a na-
stepnie prowadzit wyktady na Uniwersytecie w Bostonie.

Przez kilka lat po zakonczeniu IT wojny $wiatowej Elie
Wiesel zdawat si¢ milcze¢, zamykajac w sobie i przezy-
wajac gléwnie dwa niezmiernie wazne watki swojego do-
$wiadczenia zyciowego. Pierwszym z nich byly wspomnie-
nia z dziecinstwa spedzonego w religijnej chasydzkiej
rodzinie i w gorliwym, tetniacym bogata tradycja $rodo-
wisku Zydowskim. Drugim byla tragedia narodu zydow-
skiego i gleboka trauma przezy¢ obozowych w Auschwitz



Elie Wiesel was born in 1928 to a family of Ha-
sidic Jews in Sighet, a Romanian border town
between Transylvania and Carpathian Ruthenia, at
that time inhabited by a considerably large Jewish
population of 15,000, deported in 1944 to the Ger-
man concentration camp at Auschwitz-Birkenau. In
this extermination camp, his mother and younger
sister died. As Soviet forces swept through Poland,
the Germans evacuated the camp and Elie with his
father and two other sisters were transferred to Bu-
chenwald, where his father died. After the liberation
by the American army, Elie Wiesel settled in Paris,
where he studied philosophy and literature at the
Sorbonne. From 1956 he was the United Nations
correspondent in New York for the Isracli newspaper
“Jedi’ot Acharonot.” In 1963 he settled in the United
States on a permanent basis and received American
citizenship. He was a professor at the City University
of New York (1972-1976) and then at the University
of Boston.

For several years after the war Elie Wiesel refused to
discuss publically or write about his experience of the
childhood spent in a religious Hasidic family and a Jew-
ish community deeply rooted in its religion and lavish
tradition, as well as about his deep trauma of the Holo-
caust and the horror of camp life at Auschwitz and Bu-
chenwald. He could not get rid of this trauma as it had
become an important part of his personal life, an awful



i Buchenwaldzie, ktdrej nie mogt si¢ pozby¢, bo stala sie
istotng czescia jego zycia osobistego. Ta tragedia wyzwo-
lita w nim krzyk, kedry mial uswiadomi¢ $wiatu ogrom
zbrodni przeciwko ludzkosci, jaka byla zaglada Zydéw
w niemieckich obozach. Ten krzyk mial sprawi¢, by juz
nigdy w przyszlosci nie powtdrzylo si¢ co$ podobnego.

Podczas pobytu we Francji Elie Wiesel znajdowat
si¢ pod wplywem wybitnych pisarzy i my¢licieli: Jeana-
-Paula Sartre’a, Alberta Camusa, Simone de Beauvoir,
André Malraux, Francois Mauriaca. Ten ostatni, uho-
norowany literacka Nagroda Nobla w 1952 roku, zdo-
tal naméwi¢ go do spisania wspomnien, swego rodza-
ju dziejow duszy, ktdre zaréwno jemu samemu, jak tez
wielu innym mialy poméc w przezwyciezeniu wojenne;j
i obozowej traumy oraz przywréci¢ wewnetrzny spokoj.

Obszerna spusdcizna literacka Eliego Wiesela li-
czy dzi§ ponad so ksiazek i setki publikacji. ,To, co
odnosi si¢ w pierwszym rzedzie do grupy jego pism
relacjonujacych tradycje zydowska, zwlaszcza cha-
sydzka — pisze w swej opinii ks. prof. dr hab. Eukasz Ka-
mykowski — charakteryzuje w pewnej mierze caly jego
tworczos¢ literacka i juz ze wzgledu na sama forme jest
godne uwagi w refleksji zar6wno nad historia, jak i nad
filozofig, a zwlaszcza nad ich powigzaniem. Oddaje spe-
cyfike pamieci o wydarzeniach, ktérych znaczenie jest
uniwersalne tak dla mysli zydowskiej, jak i dla chrzesci-
janstwa. Ukazuje sposob i granice przekazu zbiorowej
pamigci narodu”



tragedy in the history of Jewish people and a horrific
cry that would make the world realize the immensity of
crimes against humanity in the planned extermination
of the Jewish people in German concentration camps.
This cry was necessary to prevent the world from re-
peating such horrors in the future.

Whilst in France, Elie Wiesel remained under the
great influence of such famous writers and thinkers as
Jean-Paul Sartre, Albert Camus, Simone de Beauvoir,
Andre Malraux and Fran¢ois Mauriac. The latter, the 1952
Nobel Prize laureate, eventually managed to convince
Elie Wiesel to write down his memoirs, a kind of history
of the soul, which would help him and many other survi-
vors to somehow come to terms with the war experience
and Holocaust trauma, and restore their peace of mind.

The vast literary legacy of Elie Wiesel embraces more
than so books and hundreds of other publications.
“What primarily refers to the category of his literary
activity describing the Jewish tradition, especially Ha-
sidic,” argues Professor Eukasz Kamykowski in his Re-
commendation, “also characterizes his entire writing
to a certain degree, and owing to its specific form, it is
noteworthy in the reflection on both the history and
philosophy, and particularly on the interrelations be-
tween the two. It reflects the specificity of remember-
ing the events which have a universal meaning, so cru-
cial for the Jewish thinking and so fundamental also for
Christianity. His writing shows the way and limitations
of conveying the collective memory of a nation.”



Pierwszym — obszernym, bo liczacym 800 stron -
tekstem Eliego Wiesela, opublikowanym w Buenos Ai-
res w 1956 roku (nawiasem méwiac przez Unién Cen-
tral Israclita Polaca), poniewaz napotkal na trudnosci
w jego wydaniu w Europie, byt pamietnik w jezyku ji-
dysz, zatytutowany Un di Velt Hot Geshvign (A swiat po-
zostal milczgcy), przeznaczony gléwnie dla wspétroda-
kow. W 1958 roku ukazata si¢ w Paryzu skrécona wersja
tej ksiazki La Nuit (Noc), przeredagowana tak, by byla
zrozumiata dla czytelnikéw spoza kregdw zydowskich.
Dopiero po opublikowaniu wersji w jezyku angielskim
w Stanach Zjednoczonych w 1960 roku Noc stala si¢
bestsellerem sprzedawanym w milionach kopii.

W tym samym nurcie mieszcza si¢ jeszcze dwie po-
wiesci: LAube (Swit) z 1960 roku i Le Jour (Dzier)
z 1961 roku, w ktérych Autor opisuje czasy powojen-
ne i zadaje bardzo wazne ,,pytanie o to, czy i jakie zycie
jest mozliwe dla $wiadkéw Zagtady, gdy mimo wszyst-
ko historia $wiata toczy si¢ dalej” (z recenzji ks. prof.
Kamykowskiego).

Noc jest wstrzasajaca relacja — bo przeciez nie fik-
cja literacka — o nieludzkiej rzeczywistosci Auschwitz-
-Birkenau w czasie II wojny $wiatowej, napisang przez
jej uczestnika — wowczas mtodego, zaledwie pigtnasto-
letniego, wierzacego, wrazliwego na duchowe wartosci
wyznawcy judaizmu. Stanowi bezcenne $wiadectwo
dzialania zaplanowanej w najmniejszych szczegdtach
fabryki $mierci. Pochlongta ona miliony istnien ludz-
kich w imie¢ realizacji oblednej ideologii dominujacej



The first, larger text of Elie Wiesel was the 8oo-page
memoir Un di Velt Hot Geshvign (And the World Re-
mained Silent), written in Yiddish and addressed main-
ly to his people. After encountering some problems
in Europe, it was finally published in 1956 in Argenti-
na (N.B. by Unién Central Israelita Polaca). Two years
later, an abridged version of the script was published in
French under the title La Nuit (Night). The book was
rewritten in such a way that it could also be understood
by a non-Jewish reader. However, only the English ver-
sion of the memoir, titled Night, published in the Unit-
ed States in 1960, became a bestseller, purchased in mil-
lions of copies.

His two further novels, LZAube (Dawn) from 1960
and Le Jour (Day) from 1961, also represent the same
type of memoirs, however they refer to the post-war
period asking a crucial question “if any life, and what
kind of life, is possible for the genocide survivors when,
in spite of it all, the history of the world goes further”
(Kamykowski).

Night is a horrible tale, not a literary fiction, but a tes-
timony about the inhuman reality of Auschwitz-Birke-
nau during World War II, written by its direct witness:
a young, only 15-year-old boy at that time, an authentic,
strongly believing and spiritually sensitive Jew. Hence, the
book constitutes genuine and invaluable evidence on the
factory of death, scrupulously planned to a tiny detail,
which killed millions of human beings in the name of the
fanatical ideology of the dominating race. The victims of



rasy. Oftarami byli przede wszystkim Zydzi, bo hit-
lerowscy nazidci postanowili stworzy¢ $wiat wolny
od Zydéw i skazali caly naréd zydowski na fizyczne
unicestwienie.

Zbrodnia ludobdjstwa, jaka byt proces hitlerow-
skiego ,ostatecznego rozwigzania kwestii zydowskiej’,
zostata okreslona przez Eliego Wiesela mianem ,Ho-
lokaustu” dla odréznienia od innych przypadkéw lu-
dobdjstwa, poniewaz zaglada Zydéw - zaplanowana
w detalach, obliczona na wyniszczenie catego narodu
zydowskiego i bezwzglednie realizowana — nie ma so-
bie podobnych w dziejach. Wiedza o tej zbrodni, ktd-
ra mogta by¢ dokonana tylko na gruncie falszywej wizji
czlowicka, zakladajacej wyzszo$¢ rasowa pewnej grupy
ludzi, rzekomo obdarzonych przez naturg wladza decy-
dowania o zyciu i $mierci wszystkich innych, powinna
dotrze¢ do wszystkich. Wielkie przestania nie potrze-
buja obszernych rozpraw. Sam Autor przyznaje, ze gdy-
by mu przyszto zdecydowac¢, ktéra z jego ksiazek powin-
na by¢ uznana za najwazniejsza, to wskazalby Noc, ktéra
jest napisana prostym jezykiem i ma charakter zywej,
spontanicznej rozmowy o faktach, ktére dopiero co si¢
wydarzyly. Relacja to moze malo atrakcyjny gatunek li-
teracki, ale chyba najlepszy dla przekazania $wiadectwa.
Elie Wiesel odwolat si¢ w niej do bodaj najwazniejszego
elementu ludzkiej $wiadomosci, jakim jest pamiegé. Sa-
dze, ze byl to wybér instynktowny, bo instynkt zazwy-
czaj wskazuje cztowickowi to, co najbardziej istotne.
Holokaust przeszedt do historii jako jedno najbardziej



this madness were in the great majority the Jewish peo-
ple, as the German Nazis decided to create the brand new
world “free” from Jews and, therefore, condemned the
entire Jewish population to physical annihilation.

The horrific crime of genocide, euphemistically de-
scribed by Nazis as the “final solution to the Jewish ques-
tion”, was given the term “Holocaust” by Elie Wiesel in
order to differentiate it from other cases of genocide,
since the extermination of the Jewish people, conscious-
ly planned in details, aimed at the annihilation of the en-
tire population and realized scrupulously, has no similar
counterparts in the history of the world. The knowledge
about the crime, which could only be carried out based
ona a false concept of man, i.e. assuming the racial supe-
riority of a certain group of people, apparently possess-
ing a natural power of deciding about the life or death
of others, should be spread all over the world to all the
population. Paradoxically, great messages sometimes do
not require large monographs. Elie Wiesel admits that
if he were to decide which of his books should be pub-
lished as the most important, he would point to Night,
written in a simple language as in a lively, spontaneous
conversation about facts from the very recent history. Al-
though testimony may not seem a particularly spectacu-
lar literary genre, it is apparently the best way to give ev-
idence. Elic Wiesel referred in his testimony to probably
the most important element of human consciousness: to
memory. I believe it was an instinctive selection of the au-
thor, since intuition always indicates what is most crucial



tragicznych wydarzen. Byloby zasadniczym bledem,
gdyby wiedza o czynach, ktére wotaja o pomste do nie-
ba, nie zostata przekazana calemu $wiatu, a one same
nie ocenione moralnie, w $wietle ogdlnie przyjetych za-
sad postgpowania godnego czlowicka.

W 1985 roku Elie Wiesel powiedzial o sobie dzienni-
karzowi z ,New York Timesa™: ,,Jedyng rola, ktérej po-
szukiwalem, byla rola $wiadka. Wierzylem, ze przypad-
kowe przetrwanie zobowigzalo mnie do nadania sensu
kazdemu momentowi mojego zycia. Wiedzialem, ze ta
historia musi by¢ opowiedziana. Nie przekaza¢ do$wiad-
czenia oznacza zdradzié je. To jest to, czego uczy nas zy-
dowska tradycja. Dlaczego pisze? Aby ocali¢ ofiary od
zapomnienia. Aby poméc zmartym zwyciezy¢ $mier¢”.

Trzeba pamigtaé, ze Wiesel nie byt traktowany
w obozie jak czlowiek, cho¢ przeciez miat ludzkie ser-
ce, ludzka wrazliwo$¢, co wigcej gleboka wiare w Boga,
ukazujacg perspektywy zycia wiecznego. Moze ujawnita
si¢ ona woweczas, kiedy zblizajac si¢ do ziejacego ogniem
dotu wypetnionego cialami zamordowanych, a takze
jeszcze zywych ludzi, powtarzal za ojcem, nie bedac juz
w pelnej harmonii z jego wiara, werset wielbigcy Bo-
ga Wszechmogacego. Elie Wiesel nie zatracit wrazli-
wosci religijnej i moralnej w najciemniejszych i najbar-
dziej okrutnych sytuacjach obozowych, ale przyznaje,
ze trudno mu bylo pogodzi¢ tak wielkie zto czynione
przez czlowicka z dobrocig i sprawiedliwo$cia Boga.
Méwi: ,Dlaczego mam si¢ do tego nie przyznaé? Bytem
zly na Boga, Boga Abrahama, Izaaka i Jakuba. Jak mogt



for man. The Holocaust entered the history books as one
of the most tragic events ever. It would have been an inex-
cusable mistake if these facts had not seen the light of day
and had not been morally evaluated from the perspective
of the commonly assumed code of a decent man.

In 1985, Elie Wiesel told a journalist of the “New
York Times”: “The only role I sought was that of a wit-
ness. I believed that, having survived by chance, I was
duty-bound to give meaning to my survival, to justi-
fy each moment of my life. I knew the story had to be
told. Not to transmit an experience is to betray it. That
is what Jewish tradition teaches us. Why do I write? To
wrench those victims from oblivion. To help the dead
vanquish death.”

One needs to understand that Elie Wiesel was not
treated as a human being in the camp, although he did
have a human heart, human sensitivity and human be-
lief in God with a promise of the eternal life. Maybe it
appeared to him in the moment when, approaching the
burninghole of annihilation, full of the bodies of the mur-
dered, sometimes the dying, he repeated after his father,
with the faith of whom he was not in full harmony any-
more, the verse of worship of the Almighty God. Elie Wie-
sel never actually lost his religious and moral sensitivity,
also in the darkest and cruelest camp situations, yet he ad-
mits that he found it extremely difficult to reconcile the
enormous evilness committed by people with the good-
ness and justice of God. He clearly admits: “I was angry at
God too, at the God of Abraham, Isaac and Jacob! How



opusci¢ swdj lud w momencie, kiedy ten Go potrzebo-
wal? Jak mogt wydaé go zabdjcom? Jak kros mégtby wy-
tlumaczy¢, jak mogtby usprawiedliwi¢ $mieré miliona
zydowskich dzieci?”.

Zetknigcie si¢ z realiami obozu koncentracyjnego wy-
warlo na nim ogromne wrazenie. Kt6z méglby si¢ pogo-
dzi¢ z rzeczywistoécig, w ktdrej wszystko bylo skierowane
przeciw czlowieczenistwu? Takie do§wiadezenie sklania
do zadawania waznych, egzystencjalnych pytan, keérych
nie trzeba wymysla¢, bo narzucaja si¢ i cisng na usta same,
achyba nie ma cztowieka, kt6ry by w sobie tych pytan nie
styszat i nie prébowal na nie odpowiedzie¢.

Pytanie, ktére padto w czasie egzekucji przez powie-
szenie tréjki miodych wspotwiezniow, z ktdrych jeden
mogt by¢ réwiesnikiem Eliego Wiesela, miato zwiazek
z niesprawiedliwym wyrokiem $mierci i jego okrutnym
wykonaniem, na co musieli patrze¢ towarzysze skazan-
coéw. Tego pytania nie zadal Eliec Wiesel. On je usty-
szal i instynktownie uczynit swoim. Pytanie brzmiato:
»Gdzie jest Bog?”. Bylo w nim oskarzenie Boga o to, ze
nie reaguje, ze dopuszcza tak straszliwe zbrodnie. Byto
to pytanie o odpowiedzialno$¢ Boga za zlo, za straszli-
wy los, jaki ludzie zgotowali ludziom.

W $wietle wiary chrzescijanskiej Bég nie odpo-
wiada za zlo, ktérego sprawca jest czlowiek. Zto moze
by¢ tak ogromne, ze budzi watpliwosci, czy sam czlo-
wiek moze by¢ jego sprawca, czy moze s3 w to wmie-
szane sily uosobionego zta. Dlatego na to powazne



could He have abandoned his people just at the moment
when they needed Him? How could He have delivered
them to the killers? How could one explain, how could
one justify, the death of a million Jewish children?”

Experiencing the brutal reality of the concentration
camp made a huge impression on him. Who could have
been able to accept the situation in which everything
was against humanism? Such reality makes you ask cru-
cial existential questions; you do not have to even think
of them as they just impose themselves. In such a case
there are no people who would not hear those questions
and would not try to answer them.

One such question appeared during the execution
of three young peer prisoners, one of whom might have
been at the age of Elie Wiesel at the time, and was con-
nected to an undeserved death sentence and its cruel ex-
ecution, also witnessed by other young peers of the con-
victs. This question was not invented by Elie Wiesel; he
just heard it in the crowd and instinctively adopted it as
his own. The question was: “Where is God?” The im-
plication was that God was criticized for accepting and
not reacting to such appalling crimes. It was a question
about the responsibility of God for the evil and horrible
fate that people created to people.

In the world of Christian faith, God is not responsi-
ble for the evil caused by people. However, the dimen-
sion of evil can be so enormous that it may seem doubtful
that the man alone could have caused it; hence a suppo-
sition may appear that some forces of impersonated evil



i niezmiernie trudne pytanie najtatwiej chyba od-
powiedzie¢ innym pytaniem, odnoszacym si¢ do sy-
tuacji obozowej: ,,Gdzie jest cztowiek?”. Niewinny
czlowiek wisial na szubienicy, ale czy kaci okazali
si¢ ludzmi? Czy az do tego stopnia mozna straci¢
czlowieczenistwo?

Papiez Benedykt XVI podczas swojej wizyty w obo-
zie Auschwitz-Birkenau w 2006 roku tlumaczyt, jak z te-
ologicznego punktu widzenia mozna odczyta¢ dokona-
ne w nim zbrodnie. Méwigc o Zydach, powiedziat: ,,Ten
nardd przez sam fakt swojego istnienia stanowi $wiade-
ctwo Boga, ktéry przeméwil do cztowieka. [...] unice-
stwiajac ten nar6d, zamierzali zabi¢ Boga”. Jednak za-
miary niemieckich nazistéw siegaly dalej. Oni wiedzieli,
ze Holokaust, zabijajac Boga Izracla, Boga Biblii i Przy-
mierza, kieruje swoje $miertelne ostrze takze przeciwko
korzeniom chrzedcijanistwa. Papiez Benedykt XVI nie
odpowiedzial jednak w obozie $mierci na pytanie, ktére
padlo tam przed laty. Co wigcej, sam to pytanie powto-
rzyh: ,Ilez pytari nasuwa si¢ w tym miejscu! Ciagle po-
wraca jedno: gdzie byl Bég w tamtych dniach? Dlaczego
milczal? Jak méglt pozwoli¢ na tak wielkie zniszczenie,
na ten triumf zta? W tej ciszy — powiedzial papiez — chy-
limy czoto przed niezliczong rzesza ludzi, kedrzy tu cier-
pieli i zostali zamordowani. Cisza ta jest jednak glosnym
wolaniem o przebaczenie i pojednanie, modlitwa do zy-
jacego Boga, aby na to nie pozwolit nigdy wigcej”

Profesor Elie Wiesel dzi¢ki swej popularnosci na ca-
tym $wiecie, a zwlaszcza w Izraelu i Stanach Zjednoczo-



might have been involved. Probably the best answer to
this extremely difficult question referring to the horror
of the concentration camps can be another question:
“Where is man?” An innocent man was hanging on the
gallows; yet had the executioners shown their human-
ity? Can people lose their humanism to such a degree?
Pope Benedict XVI, during his 2006, visit at Ausch-
witz-Birkenau explained how to understand the crimes
committed there through the perspective of theology.
Referring to the Jewish people he said: “[...] this people,
by its very existence, was a witness to the God who spoke
to humanity [...]; by wiping out this people, [the Nazis]
wanted to kill the God” Yet the plans of German Na-
zis reached even further. They knew that the Holocaust,
killing the God of Israel, the God of the Bible and the
God of the Covenant, also killed the roots of Christianity
as such. The Pontiff at the extermination camp, however,
did not answer the question that had been asked there be-
fore. What is more, he repeated this very question: “How
many questions arise in this place! Constantly the ques-
tion comes up: Where was God in those days? Why was
he silent? How could he permit this endless slaughter,
this triumph of evil?” The Pope also added: “In silence,
then, we bow our heads before the endless line of those
who suffered and were put to death here; yet our silence
becomes in turn a plea for forgiveness and reconciliation,
a plea to the living God never to let this happen again.”
Professor Elie Wiesel, owing to his worldwide re-
cognition and popularity, especially in Israel and the



nych, wnidst znaczacy wktad w taki nurt myslenia i w po-
dobne inicjatywy, ke6érych zadaniem jest zamkniecie drogi
dla takich ideologii i takich poczynan, ktérych zamy-
stem bylo uniemozliwienie powtérzenia tragedii Ausch-
witz-Birkenau, Buchenwaldu i tylu innych obozéw
$mierci — nie tylko niemieckich — stworzonych dla uni-
cestwiania niewinnych ludzi.

Kierujac si¢ ta mysla, w calej swej twérczosci litera-
ckiej, w publicznych wystapieniach i dziataniu Wiesel
upominal si¢ o prawa czlowieka, bronit wolnosci ple-
mion indianskich, przeciwstawial si¢ polityce aparthei-
du w Afryce Potudniowej, masakrom w Bosni, zbrod-
niom w Korei Pétnocnej, przesladowaniom mniejszosci
nicarabskiego pochodzenia w Sudanie i Kurdéw w Tur-
cji, okrucienstwom sowieckiego rezimu, mordom i wy-
wozkom Tybetanczykéw w komunistycznych Chinach.
Wspieral polska, nielegalna i $cigana ,,Solidarnos¢”, po-
pieral jej przywddce Lecha Walese.

Profesor Andrzej Zoll w swojej opinii w sprawie na-
dania Eliemu Wieselowi godnosci doktora honoris can-
sa przez Uniwersytet Papieski Jana Pawta II zwraca uwa-
ge na to, ze mial on odwage zaprezentowac siebie ,jako
swiadka przemierzajacego $wiat, by przypomnie¢ kaz-
demu, ze w wicku XX ludzie zostali opgtani obledem
doprowadzajacym ludzko$¢ do katastrofy” i zapytaé
w niemieckim Bundestagu w Dniu Narodowej Pamie-
ci o Holokauscie w 2000 roku, ,jak byto mozliwe, ze
w Niemczech panowat kult nienawisci i $mierci prowa-
dzacy do tego, ze metryka urodzenia niektorych ludzi,



United States, has made an important contribution to
the way of thinking and the initiatives directed against
ideologies or atrocities in various parts of the world

aimed at repeating the tragedies similar to not only
German extermination camps, like Auschwitz-Birkenau
or Buchenwald, but also many other cases of the annihi-
lation of innocent people in the future.

Guided by this thought in his literary work, pub-
lic appearances and actions, Elie Wiesel has stood up
for human rights, defended the freedom of the In-
dian tribes, opposed the policy of the apartheid in
South Africa, massacres in Bosnia, crimes in North
Korea, the persecution of non-Arab minorities in Su-
dan and Kurds in Turkey, the atrocities of the Sovi-
et regime, murders and deportations of the Tibetans
in communist China. He also supported the Polish
banned and persecuted “Solidarity” movement and
its leader Lech Walesa.

Professor Andrzej Zoll in his recommendation pur-
suant to the resolution of the Pontifical University of
John Paul II on awarding Elie Wiesel with a degree
of doctor honoris causa points to the fact that the Can-
didate to this academic distinction had the courage to
present himself as “just a witness roaming around the
world in order to remind everyone that back in the 20t
century people were struck with madness, which led hu-
manity to a catastrophe” and ask in the Bundestag on
the Memorial Day for the Victims of National Social-
ism in 2000 how “to comprehend the cult of hatred and



takze zastuzonych dla Niemiec, stala si¢ dla nich wyro-
kiem $mierci”. Elie Wiesel sprzeciwil si¢ w tej mowie
probie tworzenia dwdch réwnoleglych historii: histo-
rii Niemcéw i historii nazistow. Jest to jedna historia.
Wyraznie jednak odrzucit wing kolektywng”. Przy inne;j
okazji napisal: ,,Jako Zyd nigdy nie wierzylem w zbio-
rowg wine. Jedynie winni byli winni. Dzieci zabdjcéw
nie s3 zabdjcami, lecz dzie¢mi”.

Mial tez odwage powiedzie¢ prezydentowi Standéw
Zjednoczonych Barackowi Obamie, przy okazji jego
wizyty w obozie koncentracyjnym w Buchenwaldzie, ze
wspolczesny $wiat nie wyciagnal wnioskéw z Holokau-
stu, co jego zdaniem doprowadzito do masowych mor-
déw w Darfurze, Rwandzie i Bo$ni.

Elie Wiesel nie ograniczyl si¢ do stéw, ale pod-
jat konkretne dzialania na rzecz dotknietych niespra-
wiedliwoscia. W 1978 roku stanat na czele powstatego
w Stanach Zjednoczonych centrum dokumentacji, stu-
diéw i edukacji o Zagladzie Zydéw (United States Ho-
locaust Memorial Museum), ktérego byl inicjatorem,
a po otrzymaniu pokojowej Nagrody Nobla w 1986 ro-
ku wraz zong Marion utworzyt Fundacje dla Ludzkosci
(Elie Wiesel Foundation for Humanity), ktérej zada-
niem jest kultywowanie pamieci o Holokauscie, zwal-
czanie obojetnosci, nietolerancji, promocja — zwlaszcza
wsréd mlodziezy — dialogu, wpajanie zasad akceptacji
czlowieka, zrozumienia i réwnosci wszystkich.



death” that flourished in Germany and led to the situa-
tion that the birth certificate of many people, also mer-
itorious German citizens, “had become de facto their
death sentence.” In his Berlin address, Elie Wiesel also
candidly opposed the attempts of constructing two par-
allel histories: a Nazi history and a German history. This
is one history. However, he rejected a collective guilt.
On another occasion he wrote: “As a Jew, I have never
believed in a collective guilt. Only the guilty were guilty.
The children of killers are not killers, but children.”

Professor Wiesel also had the courage to tell the US
President Barack Obama during his visit to the Buch-
enwald concentration camp that the contemporary
world had failed to learn anything from the Holocaust,
which - in his opinion — led to massive genocide in
Darfur, Rwanda and Bosnia.

Elie Wiesel not only spoke about injustice but also
took important actions in this field. In 1978 he became
a chairman for the center for Holocaust documenta-
tion, research and education (United States Holocaust
Memorial Museum) and, after being awarded the 1986
Nobel Peace Prize, together with his wife Marion, he
established The Elie Wiesel Foundation for Humanity
in order “to combat indifference, intolerance and injus-
tice through international dialogue and youth-focused
programs that promote acceptance, understanding and
equality.”



Jednym z powaznych i bolesnych do$wiadczen Zy-
déw w czasie II wojny $wiatowej bylo ich osamotnie-
nie. Elie Wiesel méwi: ,,Poznalem znaczenie stowa «sa-
motnos$é»: byliémy sami, rozpaczliwie sami. Przywédcy
wolnego $wiata wiedzieli o wszystkim i nie zrobili nic”.
Te gorzkie stowa sa krytyka panstw alianckich, keére nie
reagowaly w zaden sposéb na eksterminacje Zydéw, mi-
mo ze wiedzialy o jej skali.

Zastuga Eliego Wiesela jest wydobycie z zapomnie-
nia i przywrécenie zbiorowej $wiadomoséci Polakéw,
ale takze calego $wiata, postaci Jana Karskiego, boha-
terskiego emisariusza Polskiego Panstwa Podziemne-
go z czasu II wojny $wiatowej. To Karski w 1942 roku
przedart sie z okupowanej Polski do Wielkiej Brytanii,
aw 1943 roku dotarl do prezydenta Stanéw Zjednoczo-
nych Franklina Roosevelta z misja specjalng. Politycy
wysokiego szczebla, dziennikarze, ludzie kultury, ked-
rym zdal dramatyczng i udokumentowana relacje z po-
lozenia Zydéw w obozach $mierci, zareagowali niedo-
wierzaniem, a apele przywddcéw zydowskich o pomoc
zostaly zlekcewazone.

Budzaca szacunek postawa Eliego Wiesela, wiel-
kos¢ dokonait w sprawach istotnych dla cztowie-
ka i $wiata zostaly dostrzezone i uhonorowane przez
liczne autorytety i prestizowe instytucje. Nie sposob
wymieni¢ wszystkich. W 1986 roku zostal laureatem
pokojowej Nagrody Nobla, od 1990 roku jest Kawa-
lerem Legii Honorowej, w 2005 roku otrzymat presti-
zowa Dignitas Humana Award. W 2007 roku krélowa



One of the most serious and painful experiences of
the Jewish people during World War II was their sol-
itude. Elie Wiesel says: “I learned the meaning of sol-
itude; [...] we were alone, desperately alone. Leaders
of the free world knew everything and did nothing.”
These bitter words are a criticism of the Allies not re-
acting to the extermination of Jews despite their aware-
ness of its scale.

Elie Wiesel restored the legendary figure of Jan
Karski, a heroic courier of the Polish Underground
State during World War II, to the public memory of
the Poles and people worldwide. In 1942, Karski man-
aged to get to London from occupied Poland and in
1943 he went to the United States President Frank-
lin Roosevelt with special mission. Karski reported
on the dramatic situation of the Jewish people in the
German-Nazi extermination camps, but his well docu-
mented account was treated with disbelief by the most
important political leaders, journalists and people of
culture. As a result, the pleas of the Jewish leaders for
help were ignored.

The respectable attitude of Elie Wiesel, as well as
the great significance of his achievements in import-
ant matters for humanity and the world, have been per-
ceived and awarded by numerous prestigious authorities
and institutions. Naming all the prizes and awards of
Elie Wiesel is an extremely difficult, if impossible, task.
Let us mention, then, only a few of the most import-
ant ones. Apart from his 1986 Nobel Peace Prize, he is



Elzbieta II nadata mu tytul szlachecki za edukacj¢
o Holokauscie w Zjednoczonym Krélestwie; i w tym
samym roku, ,za dawana $wiatu lekcje, jak rozpozna-
wacé absolutne zto Holokaustu”, otrzymat Nagrode Or-
ta Jana Karskiego. Zostat tez wyrdézniony najwyzszymi
odznaczeniami panstwowymi wielu krajéw, a srodo-
wiska akademickie ponad 140 razy nadaly mu tytul
doktora honoris causa.

Dla Uniwersytetu Papieskiego Jana Pawta IT w Kra-
kowie, kt6ry jest spadkobierca Wydziatu Teologicznego
Uniwersytetu Jagiellonskiego, erygowanego w 1397 ro-
ku w dawnej stolicy Polski, nadanie doktoratu honoris
causa Eliemu Wieselowi — osobie, ktéra jest symbolem
pamigci o Holokauscie, znanym obronica praw czlowie-
ka, propagatorem ,,zastapienia nienawisci solidarnoscia,
przyjaznia i szacunkiem dla godnosci drugiego cztowie-
ka” (Zoll) - stanowi okazj¢ do wpisania si¢ w ten nurt
myslenia i czyndw, jaki reprezentowat czczony juz dzi$
jako $wiety papiez Jan Pawel II, niegdy$ student, profe-
sor i wielki kanclerz tej uczelni.

Wiesel uwaznie $ledzil postawe i wypowiedzi pa-
pieza Jana Pawta IT i mimo poczatkowego sceptycyzmu
przekonat sie, jak wielki wktad wni6st on w zmiang kli-
matu w stosunkach Kosciofa katolickiego z Zydami.
Wizyta papieza w synagodze rzymskiej, a nastgpnie
w jerozolimskim Jad Waszem i obecno$¢ przy Scianie



the Grand Officer in the French Legion of Honor since
1990, in 2005 he received the prestigious Dignitas Hu-
mana Award, in 2007 Queen Elisabeth II, in recogni-
tion for his work towards raising Holocaust education
in the United Kingdom, granted him a knighthood, and
in the same year he received the Jan Karski Eagle Award
“for teaching the world how to recognize the absolute
evil of the Holocaust.” Professor Wiesel has also been
decorated with the highest orders and medals by numer-
ous countries worldwide, whereas academic milieus have
awarded him with more than 140 honorary degrees.

For the Pontifical University of John Paul IT in Kra-
kow, the heir of the Faculty of Theology of the Jagi-
ellonian University, founded in 1397 in the former
capital city of Poland, conferring an honorary degree
upon Elie Wiesel, a person who is globally recognized
as a symbol of the memory of the Holocaust, a fa-
mous human rights activist, an advocate of “solidarity,
friendship and respect to human dignity,” (Zoll) pro-
vides a tremendous opportunity to streamline the way
of thinking and action also represented by Saint Pope
John Paul II, a former student, professor and the Great
Chancellor of this University.

Elie Wiesel carefully followed the actions, gestures
and words of Pope John Paul II and, despite his initial
skepticism, was convinced about the Pontiff s important
contribution to the change of atmosphere in the rela-
tions between the Catholic Church and Jews. The Pope’s
visit to the synagogue of Rome, as well as his later visit in



Placzu byly zewng¢trznym potwierdzeniem jego glebo-
kich przekonan o potrzebie dialogu chrzescijanstwa
z judaizmem i wzajemnego szacunku. W 2003 roku Elie
Wiesel w wywiadzie z okazji 25-lecia pontyfikatu Jana
Pawta II uznal, ze byt on ,narz¢dziem w obaleniu ko-
munizmu w Polsce, tak jak trzeba uzna¢ wagg jego usta-
wicznej troski o obrong praw cztowicka. W ciagu wielu
lat jego stowa w tej materii ocalily wiele ludzkich ist-
nien”. Profesor Wiesel dostrzegal tez wolg, umiejetnosé
i warto$¢ bezposredniego, fizycznego kontaktu z wier-
nymi na calym $wiecie z okazji podrézy apostolskich,
ktére odbywat.

Biorac to wszystko pod uwage, uwazam, ze nada-
nie Eliemu Wieselowi najwyzszej akademickiej godno-
$ci doktora honorowego Uniwersytetu Papieskiego Jana
Pawtla IT w Krakowie jest w pelni uzasadnione i stanowi
zaszezyt dla uczelni.

Krakéw, 30 grudnia 2014 roku



Jerusalem’s Yad Vashem and his presence at the Western
Wall, were the external confirmation of his deep belief
in the dialogue between Christianity and Judaism an-
chored in mutual respect. In his 2003 interview on the
occasion of the 25™ anniversary of John Paul II’s pontif-
icate, Elie Wiesel admitted that the Pope’s “role was ab-
solutely influential in the fall of communism in Poland,
which has to be clearly recognized. Just like his contin-
uous efforts to promote and protect human rights. His
words in this matter have saved many human lives over
the years.” Professor Wiesel also appreciated the Pon-
tiff s readiness, ability and value of his personal contact
with the believers all over the world during his numer-
ous apostolic journeys or pastoral visits.

Taking all the above into consideration, I strongly
believe that awarding Elie Wiesel with the highest aca-
demic distinction of an honorary doctor of the Pontifi-
cal University of John Paul IT in Krakow is fully justified
and is a great honor for the University.

Krakow, December 30, 2014



Noc ‘Pana ‘Boga
L profesorem Eliem Wieselem

rozmawia ‘Waldemar Piasecki

WALDEMAR Praseckr: George W. Bush, Jacques Chi-
rac, Ariel Szaron, Vaclav Havel, Kofi Annan. Co faczy tych
ludzi poza tym, iz sa powszechnie znanymi mezami sta-
nu? Przyjeli wspdtprzewodnictwo gali uswietniajacej pan-
skie 75. urodziny w nowojorskim hotelu Waldorf-Astoria.
Bo s3 pariskimi przyjaciéimi, bo pana podziwiaja, bo uz-
nali, ze przekazuja w ten sposéb wazny komunikat spo-
teczno$ci migdzynarodowej. Jak brzmi w tej sytuacji pan-

ski komentarz?

ELIE WIESEL: Jestem wzruszony i zaszczycony hono-
rem mi uczynionym... Przez pewien czas cieszyiem sie,
Ze 0 tej rocznicy zapomniano, a potem tudzitem, ze méj
sprzeciw, by jej nie urzadza¢, okaze si¢ skuteczny. Osta-
tecznie przeciagnalem ,wykonanie” tego jubileuszu
o osiem miesi¢cy. Tak naprawdg skoriczytem trzy éwier-
ci wieku 30 wrze$nia 2003 roku. Zona Marion i syn Eli-
sha podarowali mi przy kolacji wieczne pidro. Wydawa-
lo mi si¢ wéweczas, ze to cansa finita, ze taka parabola
powinno si¢ to zamkna¢.



Night of the Lord
Waldemar Piasecki talks to
Professor Elie Wiesel

WALDEMAR P1aseckr: George W. Bush, Jacques Chirac,
Ariel Sharon, Vaclav Havel, Kofi Annan. What connects these
people, apart from the fact that they are commonly recogni-
zed statesmen? Well, they all agreed to lead together the gala
celebrating your 7s™ birthday anniversary in the New York
Waldorf-Astoria hotel. Because they are your friends, becau-
se they admire you, because they all assumed that they wou-
Id articulate in this way a very important message to the inter-

national public opinion. How would you comment on that?

ELIE WIESEL: I am deeply moved and honored... For
some time I was even glad this anniversary had been
forgotten and I even deluded myself that my resistance
against the organization of any celebration of it would
be respected. All in all, I only managed to put off the
“execution” of this anniversary until eight months later.
Actually, I reached three quarters of a century on the
30t of September 2003. My wife Marion and my son
Elisha presented me with a fountain pen. It seemed to
me then that it was a causa finita, and such a parabole
should have closed the matter.



Elie, ktéremu rodzing spalono w KL Auschwitz, z rodzina,
keéra odzyskal w Nowym Jorku, przy stole w swoim miesz-
kaniu na wysokim pietrze. Za oknem noc nie przeszkadza
Manhattanowi. Wyostrza sens, zacierajac detale. Noc, jak
tamta pierwsza w obozie. Jak w ksigzce La Nuit (Noc), na-
pisanej o tamtej nocy. Pomiedzy nimi — pidro do uwiecz-
niania stfowa. Narze¢dzie zmagan i wyznanie wiary Wiesela.
Prezent i przeznaczenie... Tak byloby lepiej niz pelna sala ba-
lowa? Moze nawet tak powinna si¢ zaczyna¢ pana najnow-
sza ksigzka...

Niepotrzebnie wspomnialem znajomemu, ile mam juz
lat. On pézniej uruchomit dalszy ciag...

Uchodzi pan za jednego z najtrafniej postugujacych sig sto-
wem ludzi. Ono nie daje panu spokoju od dziecka.

Od pierwszego czlowicka po kres czaséw stowo jest i po-
zostanie jedynym narzedziem, ktére pozwala ludziom
wymienia¢ marzenia i tajemnice. Jest tylko kwestia, jak
szybko si¢ to zrozumie i co dalej zrobi z ta prawda. Dla
mnie mozliwo$¢ przygody ze stowem miata absolutnie
zasadnicze znaczenie. Dzigki niemu moglem poznawa¢
Boga i $wiat. Przy czym od wczesnego dziecinistwa nie
tylko zachlannie czytalem, ale takze staratem si¢ formu-
lowa¢ swoje mysli na pismie. W wicku trzynastu lat pi-
salem swoje pierwsze komentarze biblijne. Moze nie by-
ly one dobre, grzeszyly naiwnoscia, ale byly... napisane.
Ogromnie zalezalo mi, aby Bég dostrzegt mnie poprzez

82



Elie, whose family was

Auschwitz, now with the

burned in the concentration camp

family he regained in New York, at the

table in his high-floor apartment. Outside the window, the night

does not seem to bother Manhattan. It sharpens the senses, blur-

ring the details at the same time. The night, like that first one in

the extermination camp.

written about that night.

Like in the book La Nuit (The Night)

Among them, a pen to eternize wor-

ds. A tool of struggling and a credo of Wiesel. A gift and fate...

Wouldn't it be far better

than a ballroom full of distinguished

guests? Maybe this should be the beginning of your new book...

I shouldnt have mentioned how old I was to my col-
league. He later set the wheels in motion...

You are considered one

of the people who can use the word

most precisely. The word has been tormenting you since yo-

ur childhood...

Since the appearance of the first man in the world to the
end of time the word has always been and will always be

the only tool allowing

people to share their dreams and

secrets. The question remains how quickly you will com-
prehend it and what you will do with this revelation. For
me, the adventure with the word had a crucial mean-

ing. It helped me to as

certain God and the world. Since

my early childhood I have not only read eagerly but also
tried to formulate my thoughts in writing. Already at the

age of thirteen I wrot

e my first Biblical commentaries.

Maybe they were not particularly good, a bit naive, but
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to, co mam mu do powiedzenia. Bytem bardzo religij-
ny i staralem si¢ spedza¢ jak najwigcej czasu na méwie-

niu do Niego.
W jakim jezyku?

Jezykiem modlitwy byt oczywiscie hebrajski. Jego
uczylem si¢ w szkole. W domu méwilismy po zydow-
sku i w tym jezyku ksztaltowata si¢ moja swiadomosé.
Tak tez zwracalem si¢ do Wszechmogacego. Ojciec
uczyt mnie takze wspélczesnego hebrajskiego. Oczy-
wiscie mialem do czynienia z innymi jezykami. Uro-
dzitem si¢ w miescie Sighet w Siedmiogrodzie. Mia-
sto przechodzito z rak wegierskich do rumunskich
iz powrotem. Jezyki te bylo stycha¢ wszedzie. Nie by-
ly rzadkoscig ukrainski i rosyjski. Stycha¢ byto tak-
ze niemiecki, bo on byl utrwalony jako jezyk monar-
chii austro-wegierskiej. ,W jezyku niemieckim” ojciec
prowadzil swoj sklep spozywczy. Mialem ambicje, aby
porozumiewal si¢ w kazdym z nich. Ta lingwistyka
poréwnawcza pociagata mnie intelektualnie i socjal-
nie. Chcialem zna¢ jezyk otaczajacego $wiata, by go
rozumie¢ oraz okazywa¢ mu szacunek, komunikujac
si¢ w jego jezyku. Marzylem tez, aby zosta¢ nauczycie-
lem. To bylo drugie marzenie obok pisania, wyrazania
mysli. I jedno, i drugie si¢ spetnito. Pisz¢ i ucze. Ucze
takze pisania. Mozna powiedzieé, ze dziecifistwo po-
zostalo ze mna.



they were... written. I really wanted God to perceive me
through what I had to tell Him. I was very religious and
tried to spend as much time talking to Him as I could.

In what language?

Hebrew, of course, was the language of prayer. I was al-
so learning it at school. We spoke the language at home
and all my conscious mind was shaped in this language.
It was my medium of communication with the Almighty.
My father also taught me modern Hebrew. Obviously,
I had something to do with other languages, too. I was
born in Sighet in Transylvania. The town regularly went
from Hungarian hands to Romanian hands and vice ver-
sa. You could hear those two languages everywhere. Also
Ukrainian and Russian were not rare. You could also hear
German since it was well established as the language of
the Austro-Hungarian Empire. My father ran his gro-
cery shop, so to speak, “in German.” I had an ambition
to be able to communicate in all of those languages. This
comparative linguistics was attractive both intellectually
and socially. I wanted to know the language of the sur-
rounding world in order to understand it and show it my
respect by communicating in its language. My dream was
to become a teacher. It was my second dream apart from
writing, expressing thoughts. Both of them have been ful-
filled. I write and I teach. T also teach writing. You can say
my childhood has remained with me.



Wyrastal pan w tradycji chasydyzmu?

Chasydyzmu wisznickiego (Vishnitz), ktorego dumnym
i wiernym przedstawicielem byl méj dziadek ze strony
matki. On formowat moja chasydzka religijnos¢ z fun-
damentalnym przekonaniem, ze osobista modlitwa stu-
zaca polaczeniu z Bogiem jest najwazniejszym zadaniem
czlowicka, a manifestowana z tego powodu rados¢ jest
aktem wiary. Chasydka byla moja matka. Uczyta mnie
miloéci do chasydyzmu i tego, co w nim najlepsze. Oj-
ciec byt religijnym Zydem, ale juz nie chasydem. Przy-
ktadat ogromna wage do mojej edukaciji intelektualnej.
Rzec by mozna, moja dusza nalezata do dziadka i matki,
umyst — do ojca. To bylo najwazniejsze doswiadczenie
dziecinstwa i bagaz, jaki zabratem na dalsza droge zycia
i do dzi$ niose...

Znéw nawiazuje pan do dziecinistwa.
Nie mozna inaczej. ,,Past is the present” — przeszlosé
jest terazniejszoscia. To, co bylo wezoraj, powtarza sie

w dniu dzisiejszym. Wszystko juz byto.

Chce pan powiedzieé, ze dziecinstwo zdeterminowalo pan-

skie zycie?
To wlasnie méwie. Francois Mauriac, wielki czlowiek,

wielki pisarz i méj wielki nauczyciel, powiedzial, ze li-
teratura to most miedzy dziecifistwem i $miercig. Tak
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You grew up in the Hasidic tradition?

Vishnitz Hasidism, whose proud and faithful represen-
tative was my grandfather from my mother’s side. He
formed my Hasidic religiousness with a fundamental
conviction that a personal prayer, helping to connect di-
rectly with God, was the most important assignment of
a man, and a manifested joy related to it was an act of
true faith. My mother was Hasidic, too. I was taught love
towards Hasidism and to all the best things in it. My fa-
ther was a religious Jew but not Hasidic. He paid great
attention to my intellectual development. One could say
that my soul belonged to my grandfather and my mother,
whereas my mind — to my father. It was the most import-
ant experience from my childhood and baggage I took
with me into my further life and I am still carrying it...

You refer to your childhood again.

There is no other choice. Past is the present. What hap-
pened yesterday, also repeats itself today. It has all been
done before.

Do you want to say that your childhood determined all your

life?

This is exactly what I am saying. Frangois Mauriac,
agreat man, a great writer and my great teacher said that
literature was a bridge between childhood and death.



z kolei brzmi moja odpowiedz na pytanie, w jaki spo-
s6b zdeterminowato. Dziecinistwo poslalo mnie na ten
most. Ku memu zdziwieniu przemierzylem go wigcej
niz raz. W Auschwitz umieralem wiecej niz raz. Tak jak
wszyscy, ktérzy tam byli. Ale juz nigdy si¢ to nie powté-
rzy. To bylo mozliwe tam i wtedy.

Tam i wtedy zaczela si¢ pana literatura?

W Auschwitz definitywnie skonczylo si¢ moje dziecin-
stwo. Ono bylo takze kluczem i bramg wiodacg na ten
most. Jest mi niezbedne do dzis. Bez ciaglego przezywa-
nia go na nowo nigdy nie zaakceptowatbym tego, co ro-
bi¢. Dziecinistwo jest niezbedne dla mojej egzystenciji.
Bez niego nie ma Wiesela.

Zeby lepiej zrozumieé panskie przezycie obozowe, trzeba
wiedzie¢, ze Zydzi wegierscy dotarli do KL Auschwitz do-
piero w polowie 1944 roku. Wojenny horror zbrodni omi-
jal wasza spolecznog¢, byta jakby ,,ukryta” gdzie$ na europej-
skich obrzezach. Nie mial pan ani wiedzy, ani doswiadczen,
jakie mieli chodby paniscy zydowscy réwiesnicy z okupowa-

nej Polski.

To prawda. Sytuacja Wegier byla zupelnie inna niz
Polski. Kolaboracyjny rezim faszysty Horthy'ego
w jakim$ stopniu chronit przed masowa ekstermina-
cja, stwarzal pozory ,bezpicczenstwa’. W 1942 roku,
w $wieto Szawuot upamigtniajace przekazanie przez
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My answer to the question how it determined my life
is: The childhood sent me to the bridge. To my surprise,
I have traversed it more than once. In Auschwitz I was

dying more than once. Just like everyone who was there.
But it will never happen again. It was possible there
and then.

Did your literature begin there and then?

In Auschwitz, my childhood definitively finished. It was
also the key and the gate to this bridge. It is indispens-
able to me also today. Without experiencing it again
and again, I would have never excepted what I do. The
childhood is essential for my entire existence. Without
it, Wiesel doesn’t exist.

In order to understand your camp experience one needs to
know that the Hungarian Jews got to the Auschwitz concen-
tration camp only in mid-194 4. The horror of war crimes had
not applied to your community until then. Your community
was, in a way, “hidden” somewhere in the outskirts of Europe.
You had neither the knowledge nor the experience of, for in-
stance, other Jewish kids from the occupied Poland.

It’s true. The situation of Hungary was completely different
from that of Poland. The collaboration regime of the fascist
Horthy protected against a massive extermination to a cer-
tain degree and created a counterfeit of “security.” In 1942,
during the feast of Shavuot, commemorating the anniversa-



Boga Mojzeszowi tablic z Prawem dla jego narodu,
rado$nie celebrowatem swoja bar micwe — zydowska
konsekracje¢. Bytem zanurzony w chasydyzmie, misty-
cyzmie, kabalistyce. Poznawatem astrologie, parapsy-
chologie, magie. Funkcjonowalem w innej rzeczywi-
stoéci duchowej. Swiat wojny byl daleko poza mng.
Wigcej, nie wierzylem, ze jest inny. Takze w 1942 roku
Horthy rozpoczat deportacje Zydéw, keédrzy nie potra-
fili udowodni¢ swego wegierskiego obywatelstwa. Je-
dyna osoba z Sighet, jaka wrécita z wywézki, byt Mo-
sze. Uciekl z transportu, opowiadal straszne rzeczy
o zabijaniu Zyd(’)w. Nikt mu nie uwierzyt, uznalimy
go za wariata.

W marcu 194 4 roku mieliscie juz mniej iluzji?

Wtedy hitlerowskie wojsko zajeto Sighet. Niemcy szy-
kowali si¢ do odparcia Armii Czerwonej nadciagajacej
ze wschodu. Nakazano nam noszenie gwiazdy Dawi-
da na ubraniu, pozamykano zydowskie sklepy, poleco-
no opusci¢ domostwa i zamknigto w dwoch gettach.
W maju, gdy juz rozpoczeto deportacje, nasza katolicka
gosposia Maria zaczeta nas namawia¢, aby$my czym pre-
dzej uciekali. Chciala nas ukry¢ u swojej rodziny w go-
rach. Odméwilismy, dalej nie wierzac, ze istnieje $mier-
telne zagrozenie, poza tym zywiac przekonanie, Ze sita
Zydéw zawsze thwila w ich zbiorowej solidarnosci i tyl-
ko wspdlnie przezwyciezymy przeciwnosci.



ry of the day when God gave the Torah to Moses and the
entire nation of Israel assembled at Mount Sinai, I was joy-
fully celebrating my Bar Mitzvah, a Jewish consecration.
I was immersed in Hasidism, mysticism, cabalism. I discov-
ered astrology, parapsychology, magic. I functioned in an-
other spiritual reality. The world of war was far away from
me. What is more, I did not believe there was a world out
there different than the one I knew. In 1942, Horthy began
deporting those Jews who could not prove their Hungari-
an citizenship. The only person from Sighet who returned
from that deportation was Moshe. He escaped from the
transport and told us horrible things about killing the Jewish
people. No one believed him then. We thought he was mad.

In March 1944 you probably had less illusions, didn’t you?

In this period, the Nazi troops began to occupy Sighet.
The Germans were preparing to fight back the Red Army
marching from the east. We were required to wear the
star of David on our outer garment, the Jewish shops were
closed down, we were forced to leave our homes and were
closed into two ghettos. In May, when the deportations
began, our Catholic maid Maria tried to persuade us to
flee as quickly as possible. She even offered to hide us at
her family’s place in the mountains. We refused. We still
wouldn’t believe that the lethal danger really existed. Fur-
thermore, we were convinced that the power of the Jew-
ish people had always been in our collective solidarity
and we together could overcome any hardship.



Z taka wiarg wsiadalidcie, zganiani, do bydlecych wagonéw

na poczatku czerwca 1944 roku?

Oczywiscie, ze wierzyli$my. Jak mogliémy nie wierzy¢?
W droge wyruszal méj ojciec Szlomo, mama Sara,
mlodsza siostra Cipora i ja. Starsze siostry Hilda i Bea
juz z nami wtedy nie mieszkaly. To je mialo ocalié...

W czasie czterodniowej podrézy do Auschwitz w tym wago-

nie, jak pan napisat pézniej, umierata pariska mtodos¢...

Wtedy wydawalo mi si¢, ze uczestnicz¢ w strasznym wy-
darzeniu. Bylem $wiadkiem stfoczenia ludzi, cierpienia,
niewygdd, ponizenia konieczno$cia zalatwiania po-
trzeb fizjologicznych wobec innych. To mnie szokowa-
lo, budzito sprzeciw. Byto jednak niczym w poréwna-
niu z nadchodzacym.

Mozna powiedzie¢, ze usmiercenie tej modosci uratowalo pana?

W dostownym sensie. Podczas pierwszej selekeji od-
dzielili mnie od mamy i siostry. Juz ich wigcej nie zoba-
czylem, zamordowano je wkrétce w komorze gazowej.
Gdy zostalem z ojcem, SS-man zapytal mnie, ile mam
lat. Stalem jak wryty, nie wiedzac, co odpowiedzie¢,
bo czulem, ze od tego moze zaleze¢ wszystko. Milczat
takze ojciec. ,Mow, ze masz osiemnascie...” — ustysza-
lem podpowiedz innego wi¢znia. Tak zrobitem. Nie



Did you hold this belief when you were forced into cattle car-

riages in early June 19442

Of course, we had this belief. How could we not be-
lieve? After all, my father Shlomo was there, my moth-
er Sarah, my younger sister Tzipora and I. My elder sis-
ters, Hilda and Bea, were no longer living with us at that
time. It saved them...

During the four-day transport to Auschwitz in this carriage,

as you wrote later, your youth was dying...

Then it seemed to me that I was taking part in a horrible
event. I witnessed the suffering of discomfort in an aw-
fully crowded place, the humiliation of the necessity to
tulfill one’s physiological needs publicly. It shocked me,
I wanted to rebel against it. However, it was nothing
in comparison to what was about to happen very soon.

In other words, killing your youth saved you?

Exactly. During the first selection, I was divided from
my mother and sister. I never saw them again. They were
killed soon afterwards in a gas chamber. When I stayed
with my father, a Nazi officer asked me how old I was.
I was speechless for a while as I didn’t know what to say.
I felt that at that very moment everything depended on-
ly on my answer. Also my father was silent. “Tell him you
are eighteen...,” I heard a hint from another prisoner. So



rozdzielili nas. Zostatem z dorostymi jako przydatny do
pracy. Wkrotce dostalem swoj numer obozowy.

Jaki?
A-7713... To byl méj certyfikat dorostosci.
Czul si¢ pan tak dorosly jak ojciec?

Bardzo, bardzo chcialem, aby byl ze mnie dumny. Pra-
cowaltem jak on, staratem si¢ jak on zachowywa¢ god-
no$¢, naile mozliwe pomagad innym, wspieraé, wnosi¢
jaki$ cien optymizmu i nadziei. Trzymali$my si¢ caly
czas, spaliémy na jednej pryczy, modlilismy si¢, spie-
raliémy si¢ z Bogiem, a z innymi zastanawialismy sie,
czy Bég w ogdle... jest. Przezylismy razem Auschwitz
i trafiliémy do obozu pracy Buna. Tu przetrwali$my
do 19 stycznia 1945 roku i zostaliémy pognani w marsz
$mierci. Po dziesi¢ciu dniach z 20 tysigey ludzi, keo-
rzy wyruszyli, do Buchenwaldu dotarlo sze$¢ tysiecy.
Tu po paru dniach méj ojciec zmart z wyniszczenia
organizmu glodem i chorobami. Walczyl do konca.
11 kwietnia 1945 roku do obozu dotarty pierwsze jed-
nostki amerykariskie...

Nie oczekuje od pana opisu zbrodni. Zydom i Polakom sg

to realia dobrze znane. W tej wszechogarniajacej nocy, od

pradu w drutach ogrodzenia, od cyklonu-B w komorach
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I did. They didn’t divide us. I stayed with adults as a per-
son fit to work. Soon I got my camp number.

What was it?
A-7713... It was my certificate of adulthood.
Did you feel as adult as your father?

I really, really wanted him to be proud of me. I worked
like him, I tried, like him, to preserve my dignity, to
help others as much as possible, support them, intro-
duce at least a shade of optimism and hope. We kept to-
gether all the time, we slept on the same bunk bed,
prayed together, had disputes with God and, with oth-
ers, we wondered if God... existed at all. We survived
Auschwitz and were transferred to the Buna labor camp.
There we survived until January 19, 1945 and were forced
on a death march. After 10 days, out of 20 thousand who
marched to Buchenwald, only six thousand survived.
There, after a few days, my father died as his organism
was completely exhausted with starvation and diseases.
He fought to the very end. On the 11t of April 1945, the
first American troops reached the camp...

I don’t expect from you a detailed description of the crime.
The reality is well known both to the Jews and to the Poles.
During this overwhelming night, other questions were mo-

re important than the current in the camp’s electric fence,



gazowych wazniejsze byly inne pytania. Czy tu jest Bog?
Czy to jest Jego noc?

I jeszcze inne, o wiele wazniejsze. Czy Bég w ogéle ist-
nieje? Dramatycznie zadawane nawet przez ortodok-
syjnych rabinéw, bo i tacy w KL Auschwitz tracili wia-
re. Pytanie o teologiczny sens tego, co si¢ dokonywato,
i role w tym do$wiadczeniu Boga wstrzasneto judai-
zmem. By¢ moze, gdyby w 1944 roku przyszedt Me-
sjasz, realizujac plan zbawienia swego ludu, bytaby to
jakas interpretacja dokonujacego si¢ horrendum. Ale
Mesjasz nie przybyt do Auschwitz! Lud Izraela nigdy
nie ustal w wierze, a oddania Wszechmogacemu do-
wodzil przez tysiaclecia, trwajac w diasporze wytrwa-
le. Dalczeg6z mialby by¢ tak okropnie i niezrozumiale
karany? Prosze mi wierzyé, Zydom walila si¢ wiara
w Boga, ktéry poprzez nich objawitl si¢ $wiatu i ich
obral dla niesienia Jego imienia. Czuli si¢ przerazliwie
opuszczeni przez Tego, z ktérym rozmawiali codzien-
nie. Najbardziej religijny naréd od stworzenia $wia-
ta doswiadczal... eksterminacji swojej religii. To bylo
wielokro¢ gorsze niz eksterminacja biologiczna naro-
du. Bo jak umiera¢ w bluznierczym podejrzeniu, ze
Bég lud swoj porzucit?! Co moze by¢ po takiej $mier-

ci? Pieklo? Pieklo po pickle?
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than cyclon B in gas chambers: Is God here at all? Or is it
His night?

And also other questions, far more important. Does
God exist at all? Dramatically asked even by the or-
thodox rabbis, as they also lost faith in Auschwitz.
The question about the theological sense of what was
happening and the role of God in this experience was
a terrible shock for Judaism. If in 1944 the Messiah
had come to the world in order to fulfill the plan of
the salvation of His people, maybe it would have been
some kind of interpretation of that horrendum. But
the Messiah did not come to Auschwitz! The people
of Israel never abandoned their faith and have been
proving their devotion to the Almighty through the
millennia by remaining constantly in their diaspo-
ra. Why should they be so horribly and unjustly pun-
ished? Believe me that the faith of the Jews in God
was collapsing; in the God who through these people
revealed the world and chose these people to convey
His name. They felt terribly abandoned by the One
with whom they spoke every day. The most religious
nation since the creation of the world was subject to...
extermination of its religion. It was much worse than
the biological extermination of the nation. How to
die with a blasphemous suspicion that God had aban-
doned His people?! What can be after such a death?
Hell? Hell after hell?



Noc. Egzekucja przez powieszenie. Dwdch doroslych umie-
ra pod wlasnym ci¢zarem od razu. Wychudzony nastoletni
chlopiec jest zbyt lekki. Meczy sie dtugo, nim skona. Wiez-
niowie muszg si¢ temu przygladaé. Do konca. Wiesel styszy
pytanie wspotwieznia: ,Gdzie jest Bog?”. I odpowiedz we-
wnetrzng, kedra jest iluminacja: ,, Jak to — gdzie? Tu, wisi na
szubienicy”. To najczesciej cytowany fragment pana ksiazki.

To paniska teologia?

Gdyby to byta moja teologia, Bég juz by nie zyt, nie by-
loby Go. To byta kwintesencja rozdzierajacego drama-
tu doswiadczanego przez gleboko wierzacy nardd, tak
jak ja umiatem opisa¢. Po egzekucji mogtem sie tylko
modli¢ do Boga, wierzac, ze zabrat z niej tego chlop-
ca do siebie.

Wybitny gnostyk Hans Jonas w Idei Boga po Auschwitz, pré-
bujac wyttumaczy¢ bierno$¢ Boga wobec zaglady narodu wy-
branego, twierdzi, ze wobec tego faktu nie moga by¢ réwno-
cze$nie prawdziwe trzy atrybuty boskie: wszechmoc, dobro¢
i zrozumialo$¢. Sa bowiem w takiej do siebie relacji, ze kaz-
de wspélistnienie dwéch z nich — wyklucza trzeci. Filozof
uwaza, ze tylko zgoda na brak wszechmocnosci pozwala po-
godzi¢ istnienie zta z dobrocia Boga. Gdyby byl rzeczywiscie
wszechmocny, jak w obliczu przyzwolenia na Zaglade moz-
na by dowodzi¢ Jego dobroci i zrozumiatoéci? Boska wszech-
moc jest ograniczona, za Jego wiedza, przez istnienie $wiata

i czlowieka.



Night. Hanging of prisoners. Two adults die immediately un-

der their own weight. An emaciated teenage boy is too light.

He suffers for a long time before he finally dies. Other priso-

ners have to watch it. U

ntil the very end. Wiesel hears a qu-

estion of a fellow prisoner: “Where is God?” And the inter-

nal answer, which is an illumination: “He is hanging here, on

these gallows” This is the most often quoted fragment of your

book. Is it your theology?

If it had been my theo

logy, God would already be dead,

He wouldn’t exist any more. It was the quintessence of

an agonizing tragedy
nation, as I was able t

experienced by a deeply faithful

o describe it. After the execution

I could only pray to God, believing that He took this

boy to His Kingdom.

Hans Jonas, an eminent

representative of Gnosticism, in “The

Concept of God after Auschwitz’, trying to explain the passive-

ness of God towards the

extermination of the Chosen Nation,

claims that in relation to this fact it is impossible that the three at-

tributes of God are true at

the same time: absolute power, absolu-

te goodness and intelligibility. They are in such a relation that the

coexistence of two of them excludes the third one. The philoso-

pher believes that only the agreement on the lack of omnipotence

allows reconcilliation of the existence of evil with the absolute go-

odness of God. If He were truly omnipotent, how could one pro-

ve His goodness or intelligibility in the context of His agreement

to evil? God’s absolute power is limited, with His full awareness of

it, through the existence o

f the world and the people.
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To wielki glos w dialogu, jaki trwa i bedzie trwaé. Nie
uda si¢ przej$¢ wobec Auschwitz obojetnie, bez bélu py-
tari i watpliwosci. Jednak zawsze na koricu zostaje to sa-
mo pytanie: co jest alternatywa? Rozwdd z Bogiem?
W moim przypadku poszerzone o nastgpne: skoro
modlifem si¢ do Niego w Auschwitz, jak mégtbym nie
modli¢ si¢ dzis?

Jest — pana zdaniem — jakie$ wyjasnienie dla Auschwitz?

Nie ma wyjasnienia dla Auschwitz. Nie akceptuje zad-
nego wyjasnienia dla Auschwitz. Nie powinno by¢
zadnego wyjasnienia dla Auschwitz. Stajemy w ta-
kich probach bezradni i jest to jedyna uczciwa posta-
wa godna naszych czaséw.

W tym miejscu musi pas¢ stowo, z ktdrym jest pan w oczy-
wisty sposdb laczony w $wiecie, bowiem wprowadzil je
pan do powszechnego uzytku dla opisu zjawiska, o kt6-
rym méwimy. Holokaust... Dlaczego trzeba bylo nazwy eks-

kluzywnej?

Chodzito o nazwanie zbrodni wyjatkowej. Sama nazwa
Holokaust pochodzi od greckiego: holokauston i ozna-
cza ofiar¢ catopalng. Hebrajskim odpowiednikiem jest
stowo: shoah. W tej whasnie wersji jezykowej pojawia
sic w tytule broszury Shoah Yebudei Polin (The Holo-
caust of the Jews of Poland) opublikowanej w 1940 ro-
ku w Jerozolimie przez United Aid Committee for the
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It is an important voice in the dialogue that lasts and
will last. It won’t be possible to just ignore Auschwitz
without the suffering of questions and doubts. Yet, the
same question always remains: What is the alternative?
Divorce God? In my case, also another question arises:
I prayed to Him in Auschwitz; how could I not pray
today?

Is there, in your opinion, any explanation for Auschwitz?

There is no explanation for Auschwitz. I don’t accept
any explanation for Auschwitz. There should be no
explanation for Auschwitz. Such attempts leave us
helpless and this is the only fair attitude worthy of
our time.

In this place we need to mention the word you are obvi-
ously associated with worldwide, since it was you who intro-
duced this term into common use in order to describe the
phenomenon we are talking about. The Holocaust... Why do

we need an exclusive term?

I wanted to designate a specific crime. The name Ho-
locaust itself comes from the Greek name holokauston
and means a burnt offering. A Hebrew counterpart of
this word is shoah. It appears in this language version
in the title of the booklet Shoah Yehudei Polin (The
Holocaust of the Jews of Poland) published in Jeru-
salem in 1940 by the United Aid Committee for the
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Jews of Poland (Zjednoczony Komitet Pomocy Zy-
dom Polskim). Wydawnictwo zawiera doniesienia pol-
skich przywédcow zydowskich o eksterminacji. Dwa
lata pézniej w kontekscie historycznym uzywa termi-
nu prof. Ben Zion Dinur z Jerozolimy. Juz po wojnie,
w latach so., termin pojawia si¢ czgéciej. Takze uzywany
przeze mnie. W latach 6o. nastepuje dalsze upowszech-
nienie pojecia. W 1978 roku Jimmy Carter powolu-
je Prezydencka Komisj¢ ds. Holokaustu (Presidential
Commission on the Holocaust), ktéra dwa lata po-
tem przeksztalca si¢ w paristwowa Rade ds. Holokaustu
(US Holocaust Memorial Council). Holokaust i jego
znaczenie znajduje swoje odzwierciedlenie w strukeu-
rze panstwa amerykariskiego, najpotezniejszej demo-
kracji na $wiecie. To niezwykle wazny sygnal. Dzien
Holokaustu staje si¢ oficjalnie obchodzonym $wietem
amerykanskim. Wreszcie — powstaje w Waszyngto-
nie bezprecedensowy zywy monument: Muzeum Ho-
lokaustu, w ktérego otwarciu w 1993 roku biora udzial
Bill Clinton oraz dwunastu prezydentéw i premieréw
z patistw Europy Srodkowej i Wschodniej, z terendw,
gdzie zbrodnia hitlerowska byla realizowana.
Podkreslenie wyjatkowosci zbrodni bylo obowiaz-
kiem historycznym i moralnym. Po raz pierwszy ofi-
cjalnym celem polityki paristwa (III Rzeszy) stalo si¢
biologiczne zgladzenie innego narodu, ze stworze-
niem dla tego zadania calej struktury administracyj-
nej i przemystowej (w postaci obozéw zaglady), z wy-
korzystaniem najnowszej technologii. W XX wieku



Jews of Poland. The publication presents the reports
of the Jewish leaders of Poland about the extermina-
tion. Two years later, the term was used in a histor-

ical perspective by Prof. Ben Zion Dinur from Je-
rusalem. After the war, in 1950s, the term appeared
more often. I also used it. In 1960s, a further dissemi-
nation of the term took place. In 1978, Jimmy Carter
established the Presidential Commission on the Ho-
locaust, which transformed into the US Holocaust
Memorial Council two years later. The Holocaust
and its meaning find their reflection in the structure
of the United States of America, the most powerful
democracy of the world. It is an extremely impor-
tant signal. The Day of Remembrance of the Vic-
tims of the Holocaust has become an official Ameri-
can holiday. Finally, an unpreceded living monument,
the United States Holocaust Memorial Museum, was
opened in 1993 in the presence of Bill Clinton and
twelve presidents and prime ministers of the coun-
tries of Central and Eastern Europe, the arcas where
the Nazi genocide took place.

Emphasizing the uniqueness of the crime was a his-
torical and moral duty. It was the first time ever that the
official policy of a state (the Third German Reich) was
the biological extermination of another nation, creating
all the entire administrative and industrial structure with
the use of the latest technology (extermination camps)
for fulfilling this purpose. In the 20t century, a serious



podjeto eksperyment wyeliminowania ze $wiatowe;j
rzeczywistosci narodu, ktéry przez tysiaclecia swojej
obecnosci w cywilizacji ludzkiej dokumentowal swoj
w nig wklad na wszelkich mozliwych polach oraz prze-
trwal mimo historycznych zagrozen i przeciwnosci.
Podczas II wojny, ktora byta wielka tragedia ludzko-
$ci, ludzie gineli, bo byta... wojna. Zydzi gineli, bo byli
Zydami. W taki sam sposéb zostali ,wyréznieni” tyl-
ko Romowie. Ich tez mialo ,nie by¢”. Nie istnialy in-
ne narody, ktérych, zgodnie z planem, miato ,,nie by¢”.
Dlatego zbrodnia Hitlera i jego panstwa byta czym$
unikalnym i wymagata odr¢bnego zdefiniowania. Nie
wszystkie ofiary II wojny byly Zydami, ale wszyscy
Zydzi - ofiarami.

Swiadectwo Holokaustu jest dzi$ nakazem przeciw-
stawiania si¢ wszelkim zagrozeniom ptynacym z niena-
wisci do czlowieka czy dowolnej grupy etnicznej, na-
rodowej, religijnej czy spolecznej. W tym tkwi jego
uniwersalizm.

Na ile potrafie, staram si¢ by¢ stuga tej idei...

Swiat te wysitki dostrzega i docenia. W 1986 roku zostat pan
uhonorowany pokojowa Nagroda Nobla. Powiedzial pan
wowezas, ze wszelkie zto przychodzi z obojetnosci i dzieki
niej mozliwy byt Holokaust oraz ze nie spocznie pan, dopdki
beda na $wiecie ludzie potrzebujacy pomocy, wobec ktdrych
nie wolno zgrzeszy¢ obojetnoscia. W 1981 roku wydobyt pan
z cienia zapomnienia innego postanca tej mysli — Jana Kar-

skiego. Zwrocit go pan $wiatu.
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attempt was made to wipe out the entire nation from the
world, which for the millennia of its existence within the
human civilization documented its contribution to it
in all possible fields and had survived despite historical

dangers and hardship.

During World War II, which was

a great tragedy for humanity, people died because there

was... a war. The Jews

ly the Romani people

died because they were Jews. On-
were “distinguished” in the same

way. They were also doomed to “disappear” from this
world. There were no other nations that were to “disap-

pear” as part of a plan.

That’s why the crime of Hitler and

his state was something unique and demanded a sepa-
rate definition. Not all the victims of World War II were
Jews but all the Jews were victims.

Today, the evidence of the Holocaust is an impera-

tive to counteract any

threats arising from hate towards

man or an ethnic, national, religious or social group.

This is its universalism.
As much as I can, I try to serve this idea.

The world public opinion perceives and appreciates your ef-

forts. In 1986 you were awarded with the Nobel Peace Prize.

Then you said that all the evil was a result of indifference and

it had made the Holocaust possible. You also said that you

would never give up as long as there were still people in need

in the world, towards whom we cannot remain indifferent.

In 1981 you restored another messenger of this thought, Jan

Karski, to the public memory. You gave, so to speak, gave him

back to the world.



Dramat Holokaustu byl dramatem oboj¢tnosci. Woj-
n¢ tej obojetnosci wypowiedzial 27-letni dyplomata,
emisariusz Polskiego Panstwa Podziemnego, Jan Kar-
ski. Byl naocznym $wiadkiem tragedii Zydéw. W prze-
braniu trafit do getta i obozu, wystuchat relacji i prosb
zydowskich o ratunek, zabral ze soba ten przerazajacy
bagaz prawdy do najwybitniejszych osobistosci $wiata
Zachodu, potozyl przed nimi, zdat raport. Nic si¢ nie
stalo. Misja tego bohaterskiego Polaka poniosta kle-
ske. Okazat si¢ postaricem z kart powiesci Franza Kaf-
ki. Przyni6st prawde, ktérej nikt nie potrzebowal. Oka-
zala si¢ jednak bezcenna: pokazala, do czego prowadzi
obojetnosé.

Po wojnie Karski chcial zapomnie¢. Wybral ka-
rier¢ naukowa na Georgetown University. Nikt z je-
go studentéw i kolegéw profesoréw nie wiedziat, kim
byl podczas wojny, co zrobit nie tylko dla Zydéw,
ale i calego $wiata. W 1980 roku, kiedy przygotowy-
walem Miedzynarodowa Konferencje Wyzwolicieli
Obozéw Koncentracyjnych, czytalem migdzy innymi
wojenna ksiazke Karskiego Story of a Secret State, stu-
diowatem dostepne w archiwach dokumenty na temat
jego misji.

Bytem przekonany, ze ten czlowick juz nie zyje.
W rozmowie ze znajomym wyrazitem zal, ze Karski nie
moze osobiscie jeszcze raz zda¢ swojego wojennego ra-
portu. ,,Przeciez masz Jana Karskiego w Waszyngtonie!
On tam uczy na Georgetown University” — uslysza-
lem zdumiony. Postanowitem zrobi¢ wszystko, aby ten



The tragedy of the Holocaust was the tragedy of indif-
ference. A 27-year-old diplomat, a courier of the Pol-
ish Underground State, Jan Karski, declared his private
war against this indifference. He was an eye-witness of
the tragedy of the Jewish people. In disguise he got to
the getto and the camp, heard the Jewish reports and
pleas for help, took this horrifying burden of truth to
the most eminent statesmen of the Western world and
reported everything to them. Nothing happened. His
mission was futile. He turned out to be like a messenger
from Franz Kafka’s book. He brought the truth that no-
body needed. However, the mission proved invaluable:
it showed the results of indifference.

After the war, Karski wanted to forget. He chose
an academic carreer at Georgetown University. None
of his students or fellow professors knew who he had
been during the war and what he had done for the Jew-
ish people and the entire world. In 1980, while I was
preparing The International Conference of Liberators
of Concentration Camps, I read, among others, Kar-
ski’s war book Story of a Secret State and studied the
documents on his mission which were available in the
archives.

I was convinced that the man was dead. In a conver-
sation with a friend I expressed my regret that Karski
would not be able to present his war report once again.
“But you've got Jan Karski in Washington! He lectures
there at Georgetown University”, I heard to my sur-
prise. I decided to do everything to encourage this man



cztowiek znéw przeméwil. Musiatem go dtugo przeko-
nywad, nim si¢ zgodzit.

Jego porywajace wystapienie podczas konferencji
w pazdzierniku 1981 roku stalo si¢ przelomem w upo-
wszechnianiu wiedzy o Holokauscie. Mam $wiado-
mos¢, ze zburzyto takze ,,spokdj” Karskiego. Bogjednak
swiadkiem, on — po tym, co zrobit dla ludzkosci — na
taki ,,spokdj” nie zastugiwal. Stat si¢ znany, byt otacza-
ny czcig, uwaznie stuchany. Swiat odzyskal Karskiego!
Jednego z najwybitniejszych synéw XX wicku. Ksiecia
ludzkosci, prince of humanity.

Lekcja Karskiego dana $wiatu méwi, ze wszystko za-
lezy od nas, wszystko jest w naszych r¢kach i ze do kon-
ca musimy walczy¢ z obojetnoscia. Niezaleznie od tego,
jak wielka pokuse wygody ona nam oferuje.

Pofaczyta nas serdeczna przyjazn, z ktérej nigdy nie
przestang by¢ dumny. Pamig¢ Jana Karskiego bedg nidst
do konca moich dni.

Czy nie jest dla pana rozczarowujace, ze w 6o lat po pana
»wycieczce” z Sighet do Auschwitz sg ludzie, keérzy odma-

wiaja panu prawa do Holokaustu?

Swiat jest, jaki jest, a jest nieprzewidywalny. Oczywi-
Scie, gdyby po wojnie — kto6ra sity sprawiedliwosci i do-
bra wygraly — kto$ mnie zapytal, czy wyobrazam sobie,
ze p6t wieku pdzniej kto$ bedzie zaprzeczat moim oso-
bistym doswiadczeniom z KL Auschwitz i analizowal,
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to speak again. T had to persuade him for along time be-

fore he finally agreed.

His rousing speech during the Conference in Oc-

tober 1981 became a

breakthrough in disseminating

knowledge of the Holocaust. I am aware that it also ru-
ined the “peace” of Karski. God knows that he, after
what he had done for humanity, did not... “deserve such
a peace.” He became famous, respected and listened to
carefully. Karski was restored to the world! One of its
finest sons of the 20™ century. The world’s Prince of

Humanity.

Karski’s lesson given to the world tells us that every-
thing depends on us, it is all in our hands and we need
to keep struggling against indifference until the very

end. No matter how

large the temptation of comfort

which indifference offers us is.

We became close friends. I will always be proud of
this friendship. The memory of Jan Karski I shall carry
with me till the end of my life.

Aren’t you disappointed that 6o years after your “trip” from

Sighet to Auschwitz there are still people who deny you the

right to the Holocaust?

Theworld isasitis; itis unpredictable. Of course, if after the
war, which was won by the forces of justice and goodness,

someone had asked me

if T imagined that half a century lat-

er someone would contradict my own personal experiences
from Auschwitz and would analyze if the number A-7713
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czy numer A-7713 nie jest jedynie perwersyjna ozdoba,
nie uwierzytbym. Gdyby zapyta¢ jakiegokolwick Zyda,
keéry przezyt Holokaust, czy uwierzylby, ze beda mu
moéwié, ze NIC nie przezyl, nie uwierzytby. Czy gdy-
by powiedzie¢ wyzwolicielowi obozu, ze kto$ na tych
murach bedzie kiedy$ pisal, kto ma znowu i$¢ ,,do ga-
zu” — uwierzylby? Nie!

I co? Zng Z tym wszystkim. Jasne, ze nie jestem
bierny. Reaguje, kiedy kto$ chce ,,zawtaszcza¢” czy zde-
precjonowa¢ Holokaust i méwi na przyklad, ze w No-
wej Funlandii kanadyjscy rybacy przygotowuja ho-
lokaust... fok. Reaguje, kiedy polski kardynat méwi
o holokauicie... nienarodzonych albo o tym, ze histo-
ria zna wiele holokaustéw. Mam $wiadomos$¢, ze wraz
z nazwaniem przez Zydéw swojej hekatomby wojen-
nej Holokaustem rozpoczela si¢ dejudaizacja Holo-
kaustu, odmawianie go Zydom czy wrecz zaprzecza-
nie mu. Zydzi sa by¢ moze ,niewygodni” ze swoim
Holokaustem, ale nie oni go sobie zaplanowali i urza-
dzili. Wigc ani si¢ go nie wyrzekna, ani tez nie zgo-
dza na ,odbieranie” go im i kupczenie nim. Dlatego
podczas uroczystosci so-lecia wyzwolenia KL Au-
schwitz-Birkenau w 1995 roku tak intensywnie prze-
konywalem prezydenta Lecha Walgse, ze jasne po-
wiedzenie, kim przede wszystkim byly ofiary obozu,
a byli to w 9o procentach Zydzi, nie jest aktem taski
czy przejawem kurtuazji, a §wiadectwem prawdy, i nie
wolno w taka rocznice zby¢ tego milczeniem. Osta-
tecznie udalo si¢ go przekonaé. Dlatego — jak wielu



was not just a perverse ornament, I certainly wouldn’t have
believed it. If any Jewish survivor of the Holocaust was
asked if he believed that they would tell him that he had
not experienced anything, he wouldn’t believe it. If the lib-
erator of the concentration camp was told that someone in
the future would write on the same walls who should go “to
the gas chamber” again, would he believe it? No!

And what? I live with this. Sure, 'm not passive.
I react when someone wants to “privatize” or depreci-
ate the Holocaust and says, for instance, that in New
Fundland the Canadian fishermen prepare the ho-
locaust of... seals. I react when a Polish cardinal talks
about the holocaust of... the unborn, or that history
knows many holocausts. I am aware that when the Jews
referred to their hecatomb as the Holocaust, also deju-
daization of the Holocaust began in response to it. The
Holocaust was refused to the Jewish people or it was
even denied. The Jews are maybe “inconvenient” with
their Holocaust, yet we should keep in mind that it was
neither planned nor organized by them. Hence, they
will never renounce it and will never agree to “take it
back” from them and juggle with it. That is why during
the soth anniversary of liberation of Auschwitz in 1995
I eagerly persuaded President Lech Walesa that say-
ing who were the majority of the victims of the camp
clearly, and they were Jews in 90%, was not an act of
mercy or courtesy, but the evidence of truth which
shouldn’t be left unspoken during such an anniversa-
ry. Finally, I managed to persuade him. That is why, as



innych — protestowalem przeciwko ciagnacej sie lata-
mi sprawie cksponowania w Auschwitz krzyzy, co bo-
le$nie ranito uczucia Zydow.

Mozna si¢ réwniez dowiedzie¢ o holokauscie zgotowanym...

Chrystusowi.

Wydawalo mi si¢ naiwnie, Ze mozna zajmowac sig spra-
wami zydowskimi i unikngé wypowiadania si¢ o filmie
Pasja Mela Gibsona. Postanowilem nawet nie oglada¢
tego filmu i nie zabiera¢ glosu na jego temat. Odma-
wiatem komentarzy dla mediéw. Jednak postawa taka
zaczela by¢ kontrowersyjna, dwuznaczna. Obejrzalem
Pasj¢ na DVD. Stwierdzitem jasno: jest to film antyse-
micki, nakrecony w zlej wierze. Przez taka interpreta-
cje jest to film wrecz antychrzescijanski. To jest dru-
gie ukrzyzowanie Chrystusa dokonane przez Gibsona,
z odium rzuconym na Zydéw. Szczytem manipulacji
jest koricowa scena, kiedy zwieniczeniem $mierci na
krzyzu jest kataklizm $wiatyni jerozolimskiej. Oba wy-
darzenia dzielito niemal 40 lat! Dla kogo jest to prze-
stanie? Co ma nie$¢?

Uwazam za tragicznie bolesny paradoks, ze ta-
ki film pojawil si¢ podczas pontyfikatu Jana Pawta II,
w historii Kosciota papieza najbardziej — obok Ja-
na XXIII - zastuzonego dla Zydéw i ich wielkiego

przyjaciela.



many others, [ kept protesting against exposing crosses
in Auschwitz, which painfully hurt the feelings of the
Jewish people.

We can also find out about the holocaust prepared for... Je-
sus Christ.

It seemed naive to me that one can deal with Jewish
matters and avoid talking about the movie 7he Pas-
sion of the Christ by Mel Gibson. I even decided not to
watch the film and withdraw from commenting on it.
I refused to make any comments for the media. Howev-
er, this attitude was perceived as controversial and am-
biguous. I watched The Passion on DVD. My conclu-
sion was clear: the movie was anti-Semitic and made in
bad faith. By such an interpretation the film was even
anti-Christian. It is the second crucifixion of Christ by
Gibson with an odium thrown on the Jews. The climax
of the manipulation appears in the final scene, when the
death on the Cross results in the catastrophic fall of the
Jerusalem Temple. As a matter of fact, the time distance
between the two events was almost 40 years! Who is
the message directed to? What should it convey?

I think it is a bitter paradox that such a movie ap-
peared during the pontificate of John Paul II who, to-
gether with John XXIII, was one of the most mer-
ited Popes for the Jewish people in the history of the
Church and who was their great friend.



Zapytam wprost. Czy uwierzylby pan, gdyby kto§ powie-
dzial panu, ze tyle lat po wojnie antysemityzm bedzie weigz

Zywy?

Nie, nie uwierzytbym. Jednak prosz¢ nie oczeki-
wacl reakeji w postaci stéw $wietego oburzenia. Tej
konstatacji towarzyszy refleksja, jak wiele pozosta-
je do zrobienia, gdzie jestesmy i ile jeszcze przed na-
mi. Mysle, ze jest to czas przede wszystkim edukacji.
Edukacji, ktérej powinna stuzy¢ takze lekcja Holo-
kaustu. Zwlaszcza gdy $wiat zmierza w tak ztym kie-
runku: nienawisci, terroru, checi zdominowania
i pokonania innych. W kierunku wojny, nie pokoju.
W kierunku - znowu - nocy...

Dla Zydéw na calym s$wiecie i nie tylko dla nich pozostaje
pan zywa ikona...

Nie jestem ikong! Staralem si¢ by¢ tylko dobrym uczniem,
dobrym nauczycielem i dobrym pisarzem. To wszystko.

Pozostaje jeszcze te 75 lat. Bilans?

Od czasu, kiedy Frangois Mauriac w 1954 roku pchnat
mnie na drogg literatury, nakazujac pisanie o tym, cze-
go doswiadczytem, powstato juz ponad 40 ksiazek. One
mnie nie zmienily. Tak samo jak na poczatku wierze
w kuleure. Wierze w ludzko$é. Nie umiem nienawidzié.
Nie umiem by¢ obojetny.
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I will ask you a direct question. Would you have believed if

someone had told you that anti-Semitism would be alive so

many ycars aﬁcr the war?

No, I wouldn’t. But, please, don’t expect any reaction
like the words of righteous indignation. This ascertain-
ment is accompanied with the reflection of how much
is still to be done, where we are and what is still ahead
of us. I think this is the time principally for education.
Also the lesson of the Holocaust should serve this ed-
ucation. Even more so as the contemporary world is
heading in such a bad direction: hate, terror, willingness
to dominate and defeat others. In the direction of war,
not peace. Again, in the direction of the... night.

For the Jewish people worldwide, and not only for them, you

are a living icon...

I’'m not an icon! I only tried to be a good student,
a good teacher and a good writer. That’s all.

There are still those 75 years. Any life balance?

Since the time when Frangois Mauriac pushed me onto
the road of literature in 1954, encouraging me to write
about my experience, more than 40 books have been
published. They haven’t changed me. Just like at the be-
ginning, I still believe in culture. I believe in humanity.
I am not able to hate. I am not able to be indifferent.



Nigdy tez nie zaznam spokoju. Nie wierzg, ze moim
przeznaczeniem po skonczeniu 75 lat mogtoby by¢ pod-
rézowanie po $wiecie, zwiedzanie picknych miejsce, pi-
cie dobrego wina i cieszenie si¢ zyciem. Ja potrafi¢ je tyl-
ko dzwigac...

Przez noc?
Przede wszystkim.

Dzickuje za rozmowe.

Nowy Jork, jesiert 2003
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I will never find peace. I do not believe that at the
age of 75 years old my fate is to be traveling around
the world, sightseeing beautiful places, drinking good
wine and enjoying life. I can only carry this burden of
life...

Through the night?
Mostly.

Thank you for the interview.

New York, Autumn 2003
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